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FOREWORD 


The three small works, Vinavenba, Kodikkavi 
and Unmamerhdlakkam, which are contained in 
this publication, form part of the philosophic 
anthology in Tamil, called Saiva-Siddhanta Shastras 
or Meykanda Shastras. The authorship of all the 
three is usually ascribed to St. Umapati Siva- 
charya ; but it must be noted that recent research 
has led scholars to attribute the last of the three 
to Sri Tattvanada of Phiyali, a disciple of the 
author of Tnkalaru Bodham , a valuable work in 
Tamil on Saiva-Siddhanta 

The first of the three, Vinavenba, consists for 
the most part, even as the title suggests, of 
questions that the author puts to his master, St. 
Maraijnana Sambandha, after being initiated 
into the path of the (ancient) Divine wisdom 
(@6uig)nGBrQurrp QnjS), and led to see the Divine 
presence (siva chaitanya) in his self. The 
questions, how T ever, are intended to elicit answers 
from the reader, who, it is presupposed, has had 
a deep study of the three most important 
works. Sivajnana Bodham, Sivajnana Siddhi, 
and Sivaprakasam. These questions are so chosen 
as to lead the reader to grasp and fix in mind 



the basic principles of philosophy, and appreciate 
the harmony that exists between the spiritual 
experience, though transcendent, and our worldly 
experience. It is this harmony that is the real 

test to find out whether a system of philosophic 

thought is a mere hypothesis or a synthesis 

of eternal truth, whether it is only a product of 

a speculative mind or a scientific and logical 

presentation of facts experienced in the super- 
physical conscience states The need 

for a correct understanding of the import of the 
work for the disciple, in his onward march of 
spiritual progress, is stressed in the last stanza. 

It is said there that any amount of scriptural 
knowledge of one who does not care to grasp the 
import of Vinavenba, will be of no use, i. e., the 

scriptural knowledge cannot be translated into spiritual 
experience, even as the dream of a dumb man 

cannot be given expression to, ie., cannot be translated 
into words, self expression. 


Kodikkavi, the second work, indicates the 
significance, the esoteric meaning, of the annual 
festivals that are conducted in the Saiva temples. 
This we are led to infer from the explanation 
that is given of the purpose of the initial ceremony 
of raising the flag of the Lord, at the commence¬ 
ment of the festival. The ceremony signifies the 
initiation of the disciple into the path of Divine 
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Wisdom (Urdhva or Nivritti Marga as opposed to 
the adhah or pravuitti Marga) called, in the 
language of the Saiva Shastras. Nirvana Diksha or 
Jnana Diksha, which consists in cleansing the 
disciple’s soul of the dirt of the accumulated 
Karma (Sanchita), so that the soul may catch the 
spark of Divine wisdom that is to be imparted 
to it by the guru, and shine in the all pervading 
Divine effulgence of Grace. The festivals that 

follow indicate the various means such as imparting 
instruction in the tenfold action (Dasa Karya) in the 
realization of the true wisdom, and in the signifi¬ 
cance and use of the five syllabled formula (pancha- 
kshara), by which the disciple is led, step by step, 
to reach the final goal, the highest state of 
perfection, and, reaching it, to maintain it, without 
once again slipping into the ways of the world 
ipravritti Marga) and thus getting entangled in 

the cycle of births and deaths. 

The third, viz-, Unmainj'i V.ilakkam, deals with 
the ten actions, (or rather stages) involved in the 
realization of the. true wisdom. The tamil phrase, 
‘Unmdineri is an equivalent of ‘Sanmarga’, which 
term always indicates the ‘Jnana marga’, or the 
Super perception which the individual conscience 
called the self ( -Jim Atma) has with the aid of 

the Light of grace of the universal conscience, the 
supreme Being, the Paramatma, even as it had the 
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physical perception (pasajnana) when in conjunction 
with the body, being aided by the various organs, 
gross and subtle, in it. ‘ Vilakkam ’ is a tamil 
word, meaning lamp or Dipa. Hence the work is 
purposed to illumine or throw light on the super¬ 
perception, known as Sivajnana, by giving an 
account of its various aspects, or stages, and the 
corresponding spiritual experiences. Here, a few 
words need be said by way of explanation. 

It is natural for the soul (and this is a 
commonly accepted fact) in its perception, to proceed 
from the known to the unknown, the gross to 
the subtle. A familiar example of this procedure 
is the way in which a man is directed to look 
at the first appearance of the crescent moon. 
The man directed, first casts his eye on a branch 
of a tree which happens to lie in close proximity 
to the line of vision of the moon: then his eye 
is moved to an object which is higher than the 
branch and nearer the line of vision; perhaps a 
floating mass of cloud: and finally he sights the 
moon. In all such cases, there are three distinct 
aspects (or stages) of perception: (1) the perception 
of the known or the gross, (2) the stage in which 
the perception alternates between the known and 
the unknown, the gross and the subtle, i. e., in 
the example cited, looking in the direction of the 
object, but not at the object itself, and (8) the 
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perception of the object itself. The fiirst of these, 
the perception of the known, the gross, leads to 
the perception of the unknown, the subtle; but 
it is not the perception of the unknown, the 
subtle, sure. So this is called the gross perception 
(gsItflujssirstmn—Gti); the second is called the dual 

perception (f*$tl<Bpa&iremrt—eo) and the third the clear 
perception (QjBsffhusGiremL-ev). In the language of 
the Saiva philosophy these three aspects or stages 
or kinds of perception are indicated by the terms, 
Bupa (e_. 0 suto), Darshana («hlL&) and Suddhi 
respectively. 

Now, as each of the three padarthas (things) 
pasa, pasu and pathi or the material world, the 
Atrna (i e., the individual conscience called soul) 
and the Supreme Being (i e., the universal 
conscience) is perceived in these three ways, W'e 
have nine karyas or actions pertaining to the soul’s 
power to know (i e., Jnana Shakti of the Atma). 

The three kinds of perception of the material 
world are called respectively the Tattva Bupa ; 
the Tattva Darshana and the Tattva Suddhi. 
Here the material world is called Tattva because 
it -is in the form of Tattvas (the objects and the 
materia] instruments aiding the soul to have 
obejective conscience), enumerated to be 36, that 
the soul is affected. Of these, 31 tattvas constitute 
the three-fold physical body of the soul (the causal, the 



subtle and the gross body), and the remaining five -tailed 
Siva tattvas instigate the other tattvas to be active. 

Similarly, the three stages or aspects of 
perception or cognizance of the self (the A.tma, 
the individual conscience) are respectively called 
Atma Rupa, Atma Darshana and Atma Shuddhi- 
and those connected with the universal conscience, 
the paramatma, are called Siva Rupa, Siva 

Darshana and Siva yoga respectively. 

Thus we have nine stages, or Karyas in the 

onward march of the soul in the path of Jnana. 

As these nine karyas are clearly explained in the 
work itself, no explanation need be given here of 
them. But it must be understood that, in the 
last three of these Karyas, Siva Rupa, Siva 
Darshana and Siva yoga , it is only the Shakti 
aspect of the Lord, His Grace, that is cognized, 
and in Siva yoga, the soul becomes one with 

Grace, having lost even the last traces of the evil 
effects of its former association with the evi] 
principle, Anava {u&pgjsu emrfVssr).. The Aham 
Brahma (I am Brahman) Jnana, the Siva 
Samavada (I am equal to the Lord) Jnana. and 
the Jnana which causes the Sadhaka (aspirant) to 
say that he can effect the five cosmic actions 
(Panchakrityas) even as the Lord does, are 
experiences caused by the lingering traces of the 
principle of evil euir&Vssr). Siva yoga is the 
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stage '* when these experiences have been sur¬ 

passed, and the soul realizes that it has no 
existence independent of the Lord’s grace and no 
action other than that of the Lord- Lven at this 
stage, the Supreme Bliss (Sivanada anubhava ) of 
1 the Lord is not experienced, it is only the ray of the 
i Bliss (Sukha prabha) that is experienced. It is called 
the Turiya in the Suddha state {gufhu 
The true Turiyathita state (gufhuirjsp ^isi 
is yet to come. The Turiyathita is the state 
in which the soul loses its individuality completely 
and experiences the manifestation of the Su pi time 
Bliss (^w(5^a9«r**u>),- Sukhanubhava, becoming one 
with the Supreme Being in inseparable union. 
This is called Siva bhoga, the tenth stage. This 
is the state of para Mukti (uirQpfi^S 1 ^). Even in 
this state the soul exists; its powers to know, to 
desire and to act (©/rear, Qtfhuirfp^lsieir) 

remain in tact and they are directed towards the 
universal conscience; only, the soul does not reflect 
that it cognizes and make the Lord its object. 
St. Manickavachaka refers to this experience when 
he says of the Lord that He is one that cannot 
be cognized by those that cognized Him (a.«ar/r« 

&_6fflir&ii8QiunGsr)* 

*cf.“©/renrgp Q^iuuQuiry^ie^iB— ujbgiw 

(©ff ggjsoVsvQluenruiriT& stthuiuriflil 
(GQirssrap Qigj<Li'LiQuir(W)tGnjui — ujbj&Co 

©/r^/ra/io/rtuu u@uuiri7&(3ju) eu—t—uffiue.’ -which means:- 
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‘He cannot be reached by those that depjr the 
existence of the knowing, the known and the 
knower. He transcends those that wish to see 
Him with the discrimination, the knowing , the 
known and the knower.’ 

It should be borne in mind that as the three 
Padarthas ( pati . pasu, and pasa) mentioned are 
not exclusive, but coexist, and are interrelated, the 
order in which these ten stages ( Dasakaryas ) are 
experienced is not exactly the same order in which 
they are enumerated. Tattva Eupa, and Tattva 
Darshana lead to Tattva Suddhi and Atraa Eupa; Then 
comes Siva Eupa, and it leads to Atma Darshana. 
then Siva Darshana lifts the soul to Atma-suddhi, 
which is immediately followed by Siva yoga. 

These three works are published with T am il 
word by word explanation, and English-iendering. 
The Tamil explanations of Vinavenba & Kodikkavi 
are those of Sri Namasivaya Tambiran of Tiruva- 
vaduturai Adhinam; and that of the third is one 
written by Sri Isvaramurthi Pillai of Tinnavelli 
Pettai (Teacher, Board School, Uttiramerur) in 
accordance with the old commentary. The English 
rendering, together with the brief introductions 
and explanatory notes was written by the well- 
reputed Saiva-Siddhanta Scholar, Late Sri J. M. Nalla- 
swamy Pillai, b. a., b. L-, and contributed to the 
“ Siddhanta Dipika Mention may be made here 
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that copyright of all the works by Sri Iswaramurthi 
Pillai has- been obtained, as of those of Sri 
J. M. Nallaswami Pillai, by the Dharmapuram 
Adhinam. 

This publication is made on the occasion of 
the Monthly Birth day worship of His Holiness 
Sri-la-Sri Subrahmanya Desika G-nanasambandha 
Paramacharya Swamigal, the 25th in descent of the 
Thirukkailaya paramparai Dharmapuram Adhinam, at 
on 15—4—1946. 

It behoves me to express on behalf of the 
public and on my own behalf the deep debt of 
gratitude which we owe His Holiness for the 
various publications of the Adhinam and such other 
benign acts for the propagation of the Leading Light 
of the Ancient Divine wisdom. 

. Mayavamm, j ^ Vajravefu Xutaliar, 

Dharmapuram Adhinam Tamil Pulavar 
Principal. Meykandar Saiva Siddhanta 
College. 
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6)fil (6$) Q 611 6?hr U IT 
VINA VENBA 


This is one of those that constitute the Sid- 
dhanta Ashtakam composed by Saint Umapathi 
Sivacharya. The name means a Poem in Venba 
metre containing querius; and is in the nature 
of Irupa Irupahtu of St. Arul Nandi Sivacharya, 
and contains a number of Philosophical para¬ 
doxes. The object is to bring more into prominence 
how Saiva Siddhanta reconciles our various 
difficulties in philosophic investigation. We 
give the text and translation with such notes 
as are necessary. 

awi_6V> Q3,ii(p snhi r 3 m sir—Uiri4_^«r(Lf>«f 

fflsirri)aiiri ( 3 <fiife\) »ujiic0i5i fliuib'si/ 
jflijrpsuT G^siijiirjji jg? 
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f£©ii> «p>s ifhLjLb (SemjD ptf" igji— 

<sb.t—&)*2itfl{ZJ-<28ifl&£ l 3 rr&rr&QfiU) iSssipii^^QTi^tii e$rflL-<5 
GUGeo 4h.L-iMfrLLi—irjii, Q&irQsBSssrGSujisifr urr © £§)<sair 
(Lpasr - Gls,iriq iu<o 38 ssrGiu<ssr utsaeo ^rflSCiug;jb(gj(Lfiasr, 
Guiri t G&rrdso s-tuir u>q$@i3 : ^LhuiE^rr! if e^ssrjr> rSasrjneuirjru 
Gr®JsiJirjr}i?—gitfi&!iLi(l>a : rr3oOu.-iiLJirid ! 5 LDQ^^rssireviry) &iluiip 
inirqjysBfleuGGsr! G@euifir ^it^.Giuesfh—^^iu Gluir(njti<s 
rSsisr rog) (Fruuis^? 

^)_«03si) j)jiip&<ssr asset€wn&( 8 j iShrsir&iji eSujirppLDir 

oS(jrjig'gnxi Q prRiurrp penretsiuiQun'QetiecirugJ QupuulLl-^j. 

The spreading Light and darkness deep in same 
Place doth not join. In me great sinner ’fore 
In union, Oh Sambandha of Maruthur / 

By lofty groves girt round, How didst Thou stand? 

NOTES. 

The author speaks of his condition before sighting 
his Guru, because his mala left him by the Satguru- 
darsana. But God dwelt in him before, and yet he 
did not profit by it. His Pasa acted as a veil between 
him and God, as the cataract covering the eye prevents 
him from seeing the sun which shines all through. 1 


jg|0srflsb ffl5\fir|«nai u.|ii sriiiayiii sisorpl' 
iD®s»flsir jB^suoiQj'siijii letssjusi— 
jbbiSot (^(jsiririb ^ihu^sir/ 

ff ibi^jsif STf rsbsTtsjr Qu&>? 
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^)06rf?6W gDsy/? i^mo'iL/ib —c|£«rar<a/G>ro«5L-L_ <$/ra)<$^/ 
•<^irssrLD spyUhsgiirS p&ib, stuj^iiei asoirSjl tAQrjstfldsr 
rSSso ' 3 i($(G$Lb — {BevrrfgaSsrru Qurr<$r5@iu GSt—pgiin 
^mrsupstDpGaj mlckirSjriijSjiiiib, wir Gg)]m]a(§ei9 ^)®nsu rSisi 
&esr £§) 0 g rrinh - epuupp «©a? ^it^GiuSssr igmiSlesr 
Gluir(Lpgi ^)®sn-/rii9®«(gLb, Soap t&(njp& ^uiuisprr! 
fFrEJ@ &-<ssr ^qtjisrrireo erdsrQup? — rSanpisp y.D(ijj 1 3i(5air 
surrifi^tbuipi.DrrqfistsBsuG&sr! ^jaj&Si—pS 1 &-dsr ssr (jjjGtT tr so 
.{JsjGiurr&sarLh lutra^ ? 

j^jSajoV s-gppSUp LuuQenrsisrugj QupuuL-t—g !. 

In darkness doth light vanish, in Kala’s 
Joined, evil doth persist. The organs rare 
Removed, the darkness fills again Oh Lord, 

Here then of what use is Thy divine grace? 

NOTES. 

Even in all these conditions of the soul, the Divine 
'Grace is ever active and He creates, protects, resolves 
rand obscures- He is ever with us, even in our worst 
acts and is giving us help and grace to get over our 
toils. When we can fully recognize His ever active 
Presence and submit our Will to His, then do we 
reach the Suddha condition and God’s Bliss. 2 

ijsbsopaii jbscapswnrsu Qut gfi(6f,xs5iiss 

^sbsuplso ^iswswQ^ssflAi ^>!«®T«wiujiririb-Q^irsc 2 jcii 30 sir 
amssrixi^iu uitsuit jleuj&c&t/ 

^frssTLDfisu lUTsuiriii ^aSeu. 
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Ljex) i5<si>sgimrrri5i]'§t ^srr Quirgj (^ireinb - 

(FtjbjnnS<3ii Gluyjfl<5iurarrGiuirgi ^irssr^^rrec, csys iiisvsn 
a_®rrsrr ja srssflsb ^iiirStULDirii-^sieoiM^ (LpasnJileoetiir& 
^eii^rrasrLb LoeDurfluira^SjlCoGi! s^mr L/rGtassr&rflsb ^patnfltu 
eiin-^LorrsiTLDei) *£irhc8iuG>LDtuiru), Q@ir®)Sso @ 0 srr mmssrih 
*9ickHurrGi]iT n)i s.iuirwiT^^’f &LbuiB@ir! tsjtrs btimSsi' ^surnu 
ib <a9si> - ussicpiu ^assrsuLDMss (&} i ibjDj 5 @!rGi} wiuriu&trg; 
(LpetDrwSGijjujrr/Eg; w(y 1 si5ari'GwrLb &Lbufc<ziAir(Lpasfhsij(]>m[ 
LCiSsoGuirsir n) t^rresr^isnfS ir/smi—fL/a/CSssr! ^yq^eurriu idgvitib 
<S(T tj<sfr(llis>jsmr®Lb. 

i) j^eisr m^ijn esr ii> ®eu@irsBrLoirarQp&iru&o Qujdls 


The Small does not become the Perfect Mind, 

Is common sense. If Perfect Mind doth rise 
Anew, it can’t be true ; Oh Sambandha 
Of old faults free, Oh Rock of Wisdom, say. 

NOTES. 

The intelligence of the soul by itself is neither 
small nor imperfect and it does not grow big nor perfect 
by evolution. It is perfect in a sense but its intelligence 
is covered, veiled by Anava and when this is removed, 
it shines bright again, as a crystal cleansed of dirt. 
And then the Light which it reflects is not its own 
but of the Lord, and it was passing through the 
crystal even when dirt covered, but is only reflected 
after the cleansing. So this Sivajnanam is neither the 
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Intelligence of the son!, nor did it arise anew, when 
the soul recovered itself. These points have to be 
borne very clearly in mind in trying to understand the 
basic principles of Saiva Siddhanta ; otherwise it is apt 
to be confused with other systems. 3 


5.53rs>| aissrQsusir jji «!r«RsriJif)d5iru> siTSfwlsri 
j 64 stis 5 «V) jBSSsrrsM) - (yn&isv ausbi-^ti 0 sir 

5 ,T vir JJiSil i) flflsB SUSUjbpn! 

u_its5Tc3|s>.j jisaai aiir^puiir Ojdsw? 

aesreij tsasrQsusor jrti &irem urflpv w - <£&sr<s3Qeo <§«sr_gu 
a&sreficisGr (B&irmruuL~ir'§), &>tremfleo rsGsr& ( is[> @ln51gnth 

njGj&QT\ fotbli} - IhGS! 6$ JD &tT (olRTII lb <SbGblil L — .Co}ffO [5J(£F) Utycfi 
Gtfieoeon-emfHurrGeo S) t a5si^i arrsm i.nm^L-ira#, (Lp8ssr 
mimr ^siq^git &tresr epaiT(nf - ^siq^sttKoioO $&srjr)i 

assbrL-O^sswsijflsi) ^Qijerr ^isu^en^aerfijj) Quirrr^/s^LDirLL 
i—irail, tfLCUispir! ujir&sr &frjm)]Lcrr ajj 

erm? - ^t—iraw Quit (njrb Shu inq^^rBaSaiirifi &ihum^ 
LDirQfisrfisiiQffir! ^siisj-Quj'Ssr ^Gtjgi'ofrp&SsiT^ pifiSISiCQQpGain) 

Qiuuuig. ? 

Q{Brr6mi—fSiuQsjem^QL£eisi 

UJP QujDULJLLl—gl. 

The Dream cannot be seen as dream in dream; 

If seen awake, it cannot be pursued ; 

Lord’s Grace ? He doth not join the avastas. 
How then, Oh Lord, do I perceive the same ? 
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NOTES. 

One cannot think thought but when one rises to 
the Highest Suddha condition this is in a sense possible" 

4 


«51<s>inS]b^ Qd5S»6»nrii ^raidsirgib ^uSsir 
giSl^jjDJbiB |i3saTffi_«!iJTiisiSa) — GIut^SL|SV/ 6jTr,sir 

aiiriDir ^i^ujt aiLiug^r nbujB^nr/ 
lumb^ir ™S!asj it ir jgjaffl? 

z9U$6ii <3i/tilisgg) wdoeoirLp ^si&pgirtgjLD ~ 

<3)iC)J3ium <3ude)Si^)eo <3in9ujuuLLi—6ij<fcGrggiLh ^si&ggrr 
lutfiisgiCSuirii zr&sri&sr, gjff? ^jjDisg tSssr ssmiroSeo ^.c_r 
Olcfasre; au-mg (ogsurpQ^mL^iu Quirq^mg 

(Lpis^ujrrgi, Qurrj3 Lfsaesraeir girmir <3i,iiduj!r - Quit i a$Ljev 
<so)!Siu gggievims&r grrQw e^ssr jDBmiL/Lh'^iji^ajuimLi—rrgi,, 
! SU.LD(n)'£& aiAungir! ujirib < 3 j,lr ^jdenirir ^esB? - gi—iraii 
Quitq^is^iu tAQijgiR&ifsutrip tfibuisgiAir (X/sssfla/Gar/ ujiresr 
ujiranir ^jdiuMurreu^ssfl? 

@£lpi®r )60 sjjsjUDir 3l(Vj(oGtrir<sG4 : r,i^j urr&$tki@ j/t(nj<artnb 
iSp<&jQu>6isrugj QujduulLl—sd. 

\h 

All thatjperceived by mind is Asat, so 
Thy Mind beyond all mark I can’t perceive 
Sense organs can’t perceive by themselves, Lord 
Of Maruthur ; What then am I to see ? 
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, NOTES. 

All that we can perceive can be objective only. 
The object cannot perceive the subject. If we can 
perceive God, He should become objective to us, but 
this cannot be, as He is the True subject, the very 
Thinker of our thoughts, as the Upanishad ( Brihad-II. 
4-13) pertinently puts it, “ How should he know Him 
by Whom he knows all this ? How, Oh beloved, 
should he know the Knower ? ” 

“Thou couldst not see the seer of sight; thou 
couldst not hear the hearer of hearing; thou couldst 
not perceive the perceiver of perception ; nor know the 
knower of knowledge. This is thy Atma (God) Who 
is within all. Every thing else is of evil (Asat). ” 
(Brihad III, 4, 2). 

The Taitiriyopanishad declares (II. 9). “From 
all words fall back, not reaching and mind as well. ” 
MaD can perceive God by His Grace alone. *‘ A man 
who has left all grief behind sees the Majesty, The 
Lord, The Passionless by the Grace of the Creator.” 
(Svetas III 20). 5 


ix>sir(S5)ffiuiru) - 

LchrQifrawi i— (3<3 ft2su uhujoirixi,^,! fibujBJiT/ 
srssrQaiirffinr© «:ts»t(3u sjfhuTsjr? 
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®/r>jDny<sii Qfi&si ffiampuSm G&ir&Krir ^ssrq^ih,,- &>fl) 
jnj6l<sy QpeisrCo'sar Q&QiAiruSasr djeisr ^q^Ssiru Gunjith Qujru 
* ^jeoSsoiuirth. lAjbjru ^ipevHeo iSjdSIgo ^siq^sit uxsrries) 

mirth - &tjDjOj£hsij & i c5l$ira ^s/Qeo i3®sr(n?sg]u: ^siQjjm 
QuirQjjm<g/r@<rLb, gijbjn (yrS sb t8m Qatr emL- G&it8sv 
eSiussTtoQ^^^ gihumpir! ermrGlairmrQ airmiGuan ujirsin?- 
Qisq^ieiSlu (%LD&mj&(]>iSfrirQ l 9parr sfl ssremr l_ G&rr3s l> 
Qurfltu uiQTjjSsaireurjfi &LbLii$ 1 s tGrrtyisfnsuGesr! 
Gr&ngiaQssrrsmQ) •sirsmeuenGeoasr ujireisr ? 

!§)&<§9eo @jbp$<sq QslIl-^jld ^leisr^n, QpesrQurrsSlQ^iip^nii 
ji/eirp/; uir&uiptmSp §>l(njsuiif.ti$(3ed seoe^j Ql—s^ld srehrujp 
Qupuuil.i—'gj. 

If self is lost before, there is none to join; 

• If self remains in part, Grace will not fall. 

Oh Sambandha of Maruthur, with groves 

Cloud-capped, with what can I perceive Thy Self? 

NOTES. 

This states the same puzzle which St. Meikandan 
had stated before in XI, 2, 5. In mukti union, if soul 
perishes before union, then there is nothing to unite 
with God. If it does not perish, there will be duality. 
Losing one’s mala, it sinks into God as the salt dissolved 
in water, losing not its personality but its individuality, 
its sense of ‘I-ness’ and ‘ my-ness, ’ ‘ tBireisr QslLQ) ’ 
dedicating all its acts and Will to God; it is then that he 
becomes One with God, or God alone becomes Supreme, 
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“ [BirfflQaLLQ'f ^hsuLDrssrsun- ”, “O.rssrjp/ Q&ssrjry 
wtrtiup G^tiirs^i G^ujiign sp«sr(rr?Lb ^Q^uQu^is^ietD/DiL/^jo 
&Gum. ” 6 

SL.«iTffiir[fliu jl5«ara_«nrirffli (3dbirfiicihu%&iT5V> ®swT*0sfi 

sir <- 9 | sir suit ^saifrfflranfl aji £ s >9 0'i - srsir^i^aj 
aiiFsircSi^iij suttt 3ii_LC0^a ; aiiujfc^ir/ 
iiiisjr^ijdlsw GJdBsiisuT jflsjfl? 

s.eisrssrrflijj <8&r mireii^i sptiu&huihatrGO - iS&arg& 
^ jb&ifhiJ (S'S'owfp-QrjGrr G<%ir<ssrj8iuatr&i&S}&>, epssar <30a? 
tssm swr rfl sj tgirffir =^(g>ui - spuujbfO ®(g®?<ssjr (lpulj^^tqij 
epu b QuirQTjtig 5 LJUL-.tr <sr@sr = 9 /, 2 $ a/<g/rear ^s/nSuj eiurprrrgn- 

srs8rsp«ni_ uj u^^freisr^^ir LCtjBiUUUL—fr^i, &,i — 

&Lbui 5 £Brr! turasr srdjajirjj)i ^jsefl - gu—ir&iii 

QlJ[rQljlii§riL] LDQljgBtSafrGillT {fi sT-Lhui5^U)ir(LpSufhsuG'iiSI! ^DjLSj- 

Giuasr s Tuuiq.. uSssfl ? 

@^(SB)S1) SjjBSTLDIT J/i (TFjQ BIT LOUJ WITS tBeist JDfS li/QUJoBT uQujDU 

ulLi—^i. 

Thy grace past Thought when It did rise, the bright 
Tattvas can’t apprehend. And my own Jnan 
Can’t sense the same. O Lord of Maruthur 
By large ponds girt, How then can I know Thee ? 

, 7 

cSIfjCaSilSt) a_0SllS5T JJ] 0(3 Ml A 

^|0(3mijii QiDTsSrjiJr) ffl«»*iuir—a_0giifl i i) 

a_ujir*i_^65)^i a=iiu ibjbit ! *swn_si|i_£j 
y,gpiu3«»jD<i Q«sjr;g)ii L|*sb. 



10 


« &.(§aiasrjpi a-0<3a/sb ^K^^esr^i. ^3)0 
Ga/ jj ilo §>ssrjiSjb(g) ggjstn&iuir - air@<sir ,=2y0suio/r(sa)aj a_0&/ 
LDir&LairLLt—iT ssr g-.c 3 &JLDir @)bu cgy0eL(LQ/rigf£i)(r<-lL_r«5r 

«5>/0si/(i) s_0a/tL ^>0 Qutrq^^&SimaiiJrr gn , a_0 ^rf?si> 
arrsasrhso a_iu/r aL-rssm^a jihufsgirr ! «©ijrL_si/ma) yjjsji iih 
{gletnjn&(3) stsst <=^d) yssb - SjtqjjGliASGfleritu sila^rfi^^iu 
uirirsSd) ®_tmrai—t56t>'>pjf5&ii'5iitrifi &ihuiig;LcurrjjyssfieuGSissr! 
Qarrsmr ^(^GuissBsauju i^amuuLLi— &if 
=5;,S r ©0G(cssfl sT^^^imsn—iresr^i? i @0SU(ru!/uieu/f® < ®0sir 
GsusmQ'i. 

jsjl^igpsv sitsptr (Gr,rretsrg GjlQ so ^(T^QuiesflGsir&rie^eiiear 
GrebrU'g? GujduijlLl-&V. 


If formless God can have no form, if with form. 
He can’t be formless ; both can’t apply to one, 

O Sambandha of Tirukadanthai. 

How then does God assume His blessed Form ? 

NOTES. 

Rupa and Arupa and Ruparupa are all terms 
applying to matter. God is not matter but is Pure 
Chit. And all His Forms are out of Chit, out of His 
Chit-Sakti, of the Form of grace Divine, and He can 
assume any Form He likes and in which He is thought 
of by His .Bhaktas. See verses 38 to 70 of Sutra I, of 
Siddhiyar and my notes thereon. 8 
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I^0ixiso3id5ir[i i fflsbSsu fi_i_6v><n3?3jrsTffi>T Qtfiuojii - 
saQjmscibeBTirai j.iTxiriu a_o®>ju(3uajr—pfluosc^^Tir 
s^sjr(j5* SLsii snai ^ujirtc^^i Jiiu^i ! 

^3>|«5t(ttj- sv5 dg,uw jDQijsir. 

g$(n}LCfo! ; 5 < 5 tr n&rg^ a_z_si) ^so8so eiS?m ereisr 
Q&iuil/im - $(njLaeo(tj)i 2 S)L-tu dSpetriurraeoQTj&rg) irirmiu 
u. 9 an (rtf <& su ir si) £-l^ill3so8so eSSssr sums ujrr^i^ f 

@05 Loeotsgjriir sg ^cratu ®_a»zr uGSuasr - ga( 75 in£U 03 s»i_</j 
62?(^(C5/rfg)36u/f«(g; s^6usmixi tuiririTa& Q&ireoGgiQeum, 
Jijjlffl LQGV&j&jrr it 6p>@sr(2j , <9j suerrsrnnr - rLaibtn^nj^^mi m 
&&60qrj&amG>(ni} epmqr^s ssir <srr &ji, &.turi-LD(rrj ! 5 & &ibutigrr! 
*$!mag§2 go WQTj'grsairaury> &i±urh 

SjLDfT (Lpbbfl6)j(om'l '2lL]LILrj-UJ60G\)6)J(r§tlGi) LDLJtSJ.. t2KJ£6fT 

GsusmQiLb. 

^©<®5' r ©«® ) (?5«®d> L$ ffBITlLW&&(£X(8ju, & p £ 

lAiremujuSlQsti G> psQwsisnjgo QujDuuiLt^g;. 


Those with two Malas have not body sure 
How will Karma affect ? What then of Those 
With one Mala ? The Three mala covered stand 
Alone, Oh Lord, if not, How then explain ? 

NOTES. 

There is often a misunderstanding that when 
' Vijnanakalars, Pralayakalars, and Sakalars are said 
respectively to have one mala, two and three respectively, 
the first two classes have no corporeal bodies. The 
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author kies to remove this misapprehension and we 
had long ago tried to point this out in our table of 
Tattvas ('Vide Studies in Saiva Siddhanta page 35). 
The Third mala here means only Asuddha Maya and 
Pralayakalars and Vijnanakalars have their bodies 
in Suddha Maya. Tattva such as Nadha, Vindu &c. 9 

©sirnSirsHTi_!riu fieo .piiaDLuujdSTii spsirriy* 

jfisaT sTisirsifl spuSi (SjBTTfgii—ipair nS 0 

isruSairyi ^s®fr®L_ Jijbu.i&siT ! iuir«rp$ 

spw£ujsii;r Qjdsiisut jjysBj ?. 

gD®rj2/ ^)irs35T£_.T uj rSasTjru ep&sr^eo ^ir gmujuj^mb 

- epqjjQuirqijsrr eSsuatr sr ssssl®) ,£§) psm L^rr uj rSmjry sgssr 0 * 
Old eor sot? sb gpasrjru Qutrq^rb^siDirLiu.n'^i, 6pm(rr{& rSesr^j 
^Fesari—irui ensisrmfieo suu3h G>rsjrrr@ij) - ^JiremrL-iriu 
iSasrjp] Ggsisr(iif(o!i£esT<s5j!<5ti 6pasrj$6V gjssrjjv ^iflrsgiQutru), 
jfriasrjflQjjis purer piriwGS surryi pmr sL-mes)^^ ^Lhuihprr ? 
tu(T(ss)Sl ^lEiSiLiojrrjru er<susuirn)i sL.a»ir - ^irgsrispraSluj 
QurfKEujrrrr prwtsl euir lpljulLl- siuwso^ifiip at—isanpisarr 
ojrryb tfuruiip tsiir(yreafleuGSear ! ruiran 55s iiurrrS ^raSliu 

(LpanjsssKoetmu p ^Q^Q.iiriLimMii't5p(rr ) err(Beusoijr(SiLb. 

^)_®0)6i) ^eearcupempu Qurr^ii tstenr j^efruinemsDuQuiTeti 
Qajebrujgj QupuuLLt—gj. 

If One did part in two and one become 
True One-ness won’t result. If Two, One doth 
Become, the soul will die. Oh Kadanthai’s Lord 
How then did I become raised as Sivam? 



NOTES. 


The old puzzle is stated in another form. The 
relation between the two is Advaita or ananya and the 
soul’s nature and connection is such that -it becomes 
one with whatever it is attached to, losing its own 
individuality. But for this peculiar nature of Jiva,. 
postulated in Siddhanta, this One-ness is not possible. 

10 

if,T(fl5TI ri iVJIlbJ «irL-®51I^IIHI JiTSIBTU^15)[li) igib^i«>sr*»LD 
aiTSHTUiniaisir jG®ir(ip£i55 *ir(^s)ir«sir—a,ir«HruTg))»i 
«irL_($siJ aiTS®tru^isy|^ 

6UfriL(5.Qj6j!9 sutjtr g&<anr. 


&rrqm urr<s$))ih airL-Qiey^iw srremru^isi.iLb tSjBgi 
SL-GmaMCi sirmruirir&err - atrassr&esrjn ^^riMirst^ib 
Qasrp &hsusg)iih airewruuQS&ir jd Quirq^^ih @SlLQ 

S-emmLDes>UJ<g jgiflffiuuinr&QisrreirGsfiGO, sec (Lpp$ atrf&pir 
- tsebeo Qppt£ss)UJ& «,T(3Bsj/fa<s5r, srrasaruir^jLC ■xmLQr 
Gii'giii) arrs3sruj$iei]Lb pa>sr ai—iiemp-f &Lhuib pasr 
Qnstfj gwt pir g,6urr - ^i^eo airsmSasr peu^um siril.QS&srjo 
sumpth &!rnmuuQ&l®sTp Qurq^ier^LDiraGsuir atrsmruirirasrr 
eresi ssfleo, c$iijuip& airemQ&sr peuira^ib (gfGtfl ir 

Quirq^ii^asr au.rsetnprs&rrsuiri/s &Lbur5 t &uur(ifiesfi 'gugst sum'-. 
QlUMGuySI etirr(rrrpGuir. 

(® 5 ir^QF, ^neer Q®iuu) <§j°oQpfBrujp Qupu 

ulLu—JP. 
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The seer, the sight and seen devoid one sees 
True Freedom wont result. With seer and seen 
And sight if they do see, they are those who 
Fell not in the burning path of my great Lord. 

NOTES- 

This gives the true doctrine of Jnathuru, Jnana 
and Jneya. It does not mean that all such perception 
of God’s Power and Bliss and Presence is lost. If so, 
there can be no real mukti. What is meant is there 
is no objective Perception of God by the soul or 
♦ilSsBw/fa/. It is when the soul loses this ^LltSsmireif and 
•sinks more and more into God, it can feel His Grace. 11 

jjiaiiufilsusir ssrgpii a_jjiQjDTySsjaii 

srsiTjjiii —gssrvSip 

{3 sir lb (5 £3= aFihujB^ir ! GaMrjBJjl 

lUifllLlirSUT QjDsilSilTJ)l SuJr. 

gDS57,sJ jrji&irioiigi) ggfsuesr &_jru Qpir^^Lb 

•OTWjrtc {qI<—ld {g}6oSsv - ^)avsnr 3?pisp[r 

&§6Br<<s[)e»S5iiJireo *2H ) ir&§ , .pp eSSssruGurraryiLb Q&ujGgnh- 
6T3;&ire[)'5'g ) jLb r§ ^erPasu^upieu pebeo stf i3n$$t—.ih 
06v8sd, sparQpifhuir =sy0<srr LbQfjpff&ihuispirl - &rreu 
e3tuiri-9ujtru!}Qi)'£am)u3(oevii_ir5 Gpiresrrrrpp ■s(TF,Simr'3uir(r^is i @iu 
iMQ^^tssireuir(fi ^LhuiipLnrrQpsaPeuGssrl, G&irrsjai iJifltuir 
suit jp; srsusurrpu (Bug? - Qpsuifir ^QF)SULi{ mtu& G&rrts&p 
' i3rpu.ur rod) Gurramiadmu Ljdrt&rajCLpmpffinA StqrjGysfr rh 
u p pGsusmrQui. 
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u G/r/spirQeu (euir&iiuts%E<Tu l/SulS&S psnQmsku^j 
QujDUULLl— t g). 

While one performs Karmic a"cts and eats fruits 
There’s e’er no place of his own self. O Lord 
Who present every where dost shower Grace, 

Say how I can ne’er separate after. 

NOTES. 

It is God that secures the deserts of each according 
to his karma, in bhanda, as He is with them in all their 
acts and in all their enjoyments. When freed also, 
though they perform karma it is God that enjoys 
the fruits of karma and not the Jivanmukta. They 
are not tainted by the karma they do, as had they 
dedicated all their acts to God. 12 

a-swriaiiri* Qa=iissuriLi 

QuT®sirT$l flSjDfgih Qu[r(5jB^^—Qac^sirir 
sit at) Q sit smt li iT a_fflf>Ts»iJu sii^aiT jfc asruDsir 
j,@)siisiruTsv stiuj,is) 33.®ili ».r«nr. 

u e^mr irojir ir&(§ ^i&wirp Q&wmis>u 
QuirqT)SfnrSl rSp'gLb Qurrq^ii^ - ^tfirrihusir ^ijpaSliraLb 
Qupfl) ^irssreutrm&^a^ asSz.L($ t§rnS! ldSxgi/ sup-irca®) 
Q&iismLDLJ GurrqfjGrriraGlaj Quirq^m^iSp^us, Qpq^mr 
@S(ev)Qoiimruir s3^s)surr(Sp'ec mruiesr s,^)s3muiri\) 

eriU'gieaS&igjrsj airsmr - .gjjfliupp&apirs eS^)Qajsmurr 
oSgst s-smGnuiGMu ®3 (<ss)g 3 ^si/Sujijpsufr mriMesr s^s)eSeo 
urreo(3)U}-pp Gsvira^iii, 
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@oo Qpasrug] Qu/duulL 

L-&. 


With Grace one tries to know, its lasting truth 
Will appear without doubt. If otherwise 
They do not care to know this Poem’s Truth 
It will be like the fool in dream drinking middle. 

13 

®S(g}Qsijswrur ;y: jJjSitu 



G^TL^Athafi! 

KODIKKAVI 


This is another short treatise forming one 
of the fourteen Siddhanta Sastras in Tamil. 
Our saint was put out of caste by the 
Chidambarm Dikshitars, of whom he was one, 
for partaking of the remnants of food eaten 
by his guru, Marai Jnana Sambandhar, whom 
he addresses in his Vinci Venbci. The time for 
performing the Brahma Utsavam of the Temple 
approached, and the Tillai priests tried to 
hoist the flag on the Dvajastamba; but it 
could not be tied. God appeared to the 
Dikshitars in their dream and they were told 
that the flag would go up only if they brought 
back our Saint. Our Saint lived in a hamlet 
of Chidambaram, which is on the other side 
of the Railway Station where his Samadhi 
can be seen even to day, called Korravankudi. 
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The priests repaired to him, brought „him 
back on their shoulders and prayed to him 
that he might be pleased to hoist the flag. 
These verses were then composed. 

rasifi«0Lb (3,113 aasnSj) ^)L..iisp«r jji 

SLE3£q.6V> spsjr(jjl) 

spsifisrsirlspii jr^isir 

a_ u3 i u2 it tiu j5 

QjbSif*®LiD psyj^D^isiT 

a_u3i0sir <Tn-©ii> ufcj.Q3,,Tij- 

epGtfhs@Lb ^ji—Lb spsfrrGjo-^sssreu^Sjb(§Lh 

^i—d i epmQjD, <spssrjgi (3u3siSlj.su $pmjru 
eperflargih - qnjtrasruj CoiJisiSLLi—ss.rsu^ja =^<otsuu) gas rfiatsu 
r&jbtgLb, Er<ssf)miti) ^)©sir ^U-irirgi - sr sir 0* li 
(gj/rears sro® ^mrsumeo l'd QutrQijtbptrjgi, a.uS/rs^ 

&-u3imuj Q^srfls^ti ^inSetf ^■sifiis^isirQ^^itsi §?rfl 
logo giGl$ (QGtfl&tgjLb - umremL^tu suir&qfi) <$SQ&<s-q 
s-sfrCsrrSL-ffi^ So/tsj/rssr/i) sS<strmiQ^)^iLh (ipih 

LDGti(EiaerfKo&\) gp^D©<a©t_LS(gU3susu/ru3su ^^gj'SsiremQi— 
liimaiArrLLi—rr&n, &.u3rr ^sic^eh «L®u:L/tj. Q&tru).. aLLi^ssTdr- 
§)&p;m)auj ^wtlcht ^K^Ssfru Qu^jihui j_ Jg^rra&liriA'SjEl 
<es)(ffsu LAevrsjsc&ru Guir&ajS aaLisj-Qssr&sr. 

(grjireBrp^Ipcgjib ^sir^uS^i^oii 

fimgi sirff sore 0 si— iruteS!(g&Qemp weOpemfitf js&prrsQjrw^ 
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$3 ( sffjCoSv), Quir&@ ($ id tr*i+peats steal—eSuQuirQiDeisnjgl 

Light dwells with darkness in same place 
One does conceal the other when strong, 

And yet darkness can’t prevail. 

The light of light of souls though shines 
The soul is plunged in Trimala; 

So that the soul may Grace attain 
I hoist aloft the holy flag. 


NOTES. 

'Man’s light is veiled by Anava and he cant see 
the Light of God shining in him on account of 
this veil. But he need not despair. By undergoing 
Diksha, and becoming stead-fast in the four paths, 
•he can rub out the dirt. The hoisting of the flag 
.giGu&Lh aLl( 3 @G 0 means, in common parlance, making 
up one’s mind to do a thing and do it to the finish- 
The aspirant after spirituality should have this determi¬ 
nation first. Otherwise all his efforts will be fruit¬ 
less. The light of God and evil inhering in man 
together is compared to the heat and moisture pre¬ 
sent in green wood. 1 


Quif0i»nru} GIUT(j,(3«r^i CSuirSaifly *swr(»sBiir( a>i) 
U|(3sittuq QaisifKSiu prSsu(jj) - ^91(3 suit sit t 
*lqxai r ffinsuuLiGlmscTih tJuj I. ailing3«nr«*r 
<3*TLJJ SUiT^ij QaiiTiip. 
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Qun (njsir i.h Guirq^sir <oJgi - QurrQ^eiflGev <=Slj^ 
tuiTf s Qu(T 0 sfr sr^/, GSuirgn <&gi - & ir emr lAtrsar 

<srgu astrar erg) - &smrQ uit<m ^sanorr <&gi, 

Glsjetfi srjjii ^crsij gt 8jl - =3^(55 © ir * 8rL0,r ® !r <F<asi)iis <5r^i/ 
Gsgugolo <sr sj], ^>i(nj6trir<srrtr! - ^(f^Ssfr ^.ss.i—iusuGasr ! r§ 
L/irsur emsmuiii Greoirth i? ^nSiui^il-LqJSesrwr -G/Ssuifir 
L]p~&§Z<ck jn ®r>&/iL/<s i £{§)G>so ineotDrrujrr IS ffis 3 rtc/E/asri?< 3 cw 

Guirq^ii^m-Deo ^emon'sssfflL-Lcir^u QurrQ^ih^uSQ^&Q'Ssr jd 

a_ 6 ir ^Q^euq^isfT ^sy^ajadELlt^OOTSW, (5sir l/ (raid - ^sb Oa/7 ty,- 
$(r$sGairi-/irewT <5f®S(5so Q<$/r££. 

siTfipir, <F,S$, J>l,esTLDir , (?<5&jsvti, GG9du) ejQpssrf 

Q&tretieiitTqijQpeirQ an Qe^emsn Qsiriq>GLLu/-G@F) QiwssrujP' 
sqrjpgJ. * 

Which is the Sat of Sat, which Bloom ? 

Who is the seer ? Which is light 
In darkness sure, which night, ? Oh Grace / 

In all the earth that owns your sway, 

That Thou mayst know, in Tower’s front, 

I hoist aloft the holy flag. 

NOTES 


This sums up the Padarthas. Sat is God, the 
bloom Sivasakti, the Seer is the soul, the light in darkness 
is the Sakala condition of the soul after evolution 
of the world, where though plunged in darkness* 
the soul gains a little light by its will, action and 


* The five things mentioned in the original are respectively the 
meanings of the five letters in the formula Svuaijanama. —Editor, 
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intelligence being roused by the body made from 
Maya \lotiut i®3erra(§). The night is the kevala 
condition. God is ever present in all through. His 
grace is invoked so that the soul may proceed onward. 2 

.aiT*3iTspih iDssr^J&irsjaib sra.*.T^uh 

db.T<%&ir sijsawTffliifiiu ^jjT«Dicuj?»jr - (3 J,ri.55ii 
|3 ijg>jS si| 4 h liiri p iSfiurjnic pi(Sssi 
<510 sir t> -jo i. i. Qati).. 

/ eurrsarr^nib Lom&piirsgiib Gra&trsyftb grrs&nr 

a .mrirsuifliu p<3srstt>u>iu8sGr - a//r <s®rg5)jg/!i> Qurfhuujm 
jgULD cruGlurr'qg'gjiLb stlLis^ ^iiSsli $£>(§) ^rflpurQtu 
^®rfflnro(t/ 60 )(_uja/&ir, QmirASl - eS&mflpigiu urrh&isii, 
djiflpgl - »/ fribifl sb d3rfhujr6mu> 

;$r(offitr (^nS’S^Lb tSi(§sir iteosa Q&irisj. - ^ 
jgQeu 'gjnSsiiiruSQS'bS’.&Tfl) ®GU$e»&u i$rfhwwee (§*S&gl 
^Sjq^Sofiu Gl’3b(n^LLu^-Qmasr. 

usesrui euirs^s sirinissetfl^fSeil ^^srr £Xld 6rLLt~.uuu.rrp 
aiQarrtguiA Giearsiii) tSrfleS&iQtararrupn 6Qjp4P. 

With speech and mind at any time 
His nature rare is hard to find, 

When seen too close, He doth appear 
As Ananya, His grace to get 
I hoist aloft the holy flag. 

NOTES 

This brings out God’s Advaita relation to man-. 3 
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c9K55Gl&(yjai jjiiii sriLQL_(ig<&fl)iii> d9i,Q 

iS^Qj(ig^^iuD Glc&du Qu^Qsu^ii^iLb-GljBigj'f(ig^B^u 
Gutfrib sr^JB^iL-CaOT (SuiFir sT(y546£S?«jTiL|ib 
akffirui|l ®iti1l_* G*xq_. 

GT(Lp<g&iILh - @<ZUrriUl5LD GTBSrQjD gg£Q@<ipthglLbr 

gtlI.® sTttpp&iiiD - s^ih Gimirih QetmtstrLh ®6utrujRLb ereisrS/D 
Gri-LG!u-(Lp t i'g>itA, <s%£» sr (Lpg>£>uh - spib tstA&surruj GrmSljD 
jD(Lp p &>ni>, mireo srq.pajJHiti - %£ii> Seutruj srmr&jD 
mrrQ<50(Lpi£j£ith (&.&&rfl&@lGsr <n s3^uuuj-Qiu £~&g'ifl<£'gi), 
l3(g^ 3? sr(Lp£>iLb' GlcSsi'lj Quq^Gsuq-P^^lc Qi5(g];& 
<3l(Lp@!£i (sS^n'juisp &.&&$&§$«&jd <xp®» jd&di&gmugSlLQ 
pgf! UQGTf&ir&arrJB§ji6$)lGS)i—U.t Q&rr^supe®^ ^inSis^i) l9(g^ 
Q&(Lpp>gii er&n epjih euatr p’LDir&tu up'ir& : l s^lio5)iuu.iLb Giac!gou 
Q u(rr)GG>jQ£pG!@m'Sg)]Lb rrit>(r&luj Ssu^sn^iL/iii @«rr 

gpimi—iu g£)(nj£;uJ 1 9>$B)(8@v smeu&Sleo, Gu3?ii Gr(Lpg j^L-CSsst 
(du&it gt( 1£<5$Sssnijw •Xi.&irLn®) <s/r£_l/_ar Qairtsp - G?u<k^ 
Qir,(ij}fBQt£wrs$)iLh s vstrirtAir&nu Gu^irGeufip^s 

Ga]<ssr mu> ®&irjnsurSluj @6ii(ynb ^p-rnit-jns &k.&[njD<so 
•^K!zQsiruf-'XiLispGm&sr . 


u 0 fnsia.aQp^(KmQuJ t&iSihrm&ltetr jif’fieirLSesreanr 

unZ6dffp(ij)ggiierr ujfSHigj 

&ajrreeru>siDiruS(t^sB@eir jd Gmeuppneti 

^ispe 2 &pt£lpirQesr &ai\sr ^irskn^ps se^udSd^w sreku^- 


<Si jjr u(iijfir£if,irfi£ii)(Gv / (2eo Cou}trGZf,^eis)piijeis)t—iiiihuiq- QstHif- 


si—Uj-QGsrQGtirekugi 


u(G£&iT£i}iru>rreBr : g! - girsOLD (^itgunh ^s>j^^d(gu>ui sresr 

Qp®ST(trfw; Q/> l °®P'°nW!LjLOUUiq-(!>UJlLitU>, &&mru> &SUU),. 
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tusrruuo iLisnmxi ^eisru>a, ^stnru> ^Qirn&np, uisinrib 

LDGVLD GJ taffT <55 <56 IT 6V&T & . 

The letters five and eight and six 
The letters four and ‘Va’ and ‘Si’ 

These in the heart well impressed 
The soundless one and that with sound 
To manifest them without doubt 
I hoist aloft the holy flag. 

NOTES 

The five syllabled mantra is ‘ Sivayanama ’! the 
eight syllabled is Om ham haum Sivayanama; the six 
syllabled is ‘Om Namasivaya’; the four syllabled is 
‘Om Sivaya’. The spoken syllable is said to be‘va’ 
snd the unspoken syllable ‘si’. All those maniras- 
have reference to the passage of the Yogi fraim the; 
grosser to the more subtle of the avastas> which 
can be understood only by actual experience. 4 

(LpjbsSiu#!, 



$0 cFffl/D^tiueULO 


smist>leQjb 6)Siiri»cj,i i 

LIGHT ON THE TRUE PATH 

(This is also one of the fourteen Siddhanta 
Sastras, and it deals with the subject of 
Dasakarya or the Ten spiritual conquests of the 
soul. There are learned treatises on the subject 
in Sanscrit, but none of them has been trans¬ 
lated into Tamil, nor are the original treatises 
available even in print. Sriman P. M. MUTTIAH 
PILLAI avergal of Tuticorin brought out a 
small brochure on the same subject in Tamil 
prose, over which a sharp controversy has 
raged. With all its faults it is however 
valuable. Dr. V. V. Ramanan’s contribution 
to this Journal in vol X pp. 43-47 and 113-117 
will also be of the utmost use to the student. 
Dasa-Karyam means ten kinds of actions or 
Karma and is not to be confounded with the 
three-fold karma which binds the soul and 
gives rise to birth and death and suffering. 
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On the other hand, these are steps taken by the 
aspirant for conquering birth and death. Though 
some of them have been set forth in the 
upanishads, it is in the Saiva Agatnas that they 
have been clearly analysed and a full and com¬ 
plete code of action is given. These are actual 
psychical and spiritual processes, and unless 
they are practised and realised one cannot 
possibly understand them. We do not lay claim 
to any such knowledge or practice, but in 
pursuance of a certain duty, we place the letter 
of the law before the public, so that those who 
may have the grace, and the guidance of a true 
teacher may be profited by it. These Dasa 
karya are Tattva Rupa. Tattva Bar Sana or 
JZatcki, Tattva mddhi. Atma-Rupa, Atrna 
Darsana. Atma saddhi. Siva-Rupct, Siva- 
Darsana. Siva-yoga, and Siva-Bhoga. We 
may also mention that Katchil(iappa Munivar, (K 
disciple of the famous Sivajnana! Munivar, gives 
a paraphrase of St. Umapathi Sivachariyar’s 
verses in his learned TANIKAIPPURANAM 
IfANDIUPADESAPADALAM verses 121 to 125) 

£*)U«i 

i£S$rr(i£>£p maiiiaFi-ii srsir£)*b 

LC«nr(ip£ p susna.^sifiW ^irsir^ 

x 3 «n r»v *^3.ujirui* searGic. 
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■gsmr CTt» <ggi) cSV06!Tr«W - & fi) @ P GV6HT £il g-LjCSpP 
Suin'y$lQ&ir®si57 ©, LDSsnrfzppen - l3q^^sS pp^suQppsups, 
©qjlojj FFpi - Kirpppgismh euenpu^ui JB-wrsrr 

i3pLH’tji&p^QP i swtfQ/ - QpP (fi pupiLssn—y airsssrugpGeu - 
Gprfl&Geo, &UL0-pp&eu®ULL(<°r63ruu(i;ui);iMstiisi(y>.'gei} - 
iSlQ^^s^ppsieu (Lppeops, ffiemcpi - isppppismh 

aiGnpriLjLn ss-onerr i3put'hj&ii), LC&ub pu.ld srsjr/Dsij - intnurr 
a ititIiuGim sirpnl ssssr rrsSeoeop p Speisrpub *3ij$pso, 
airLL&l - ppgp<su&rfl&$rr ld (crmuuQiby, uimrQpptio - 
L.9(iTj$Sil 1 isp£ii'°i>rLp f 2,eviT&, S'suLd^i tf pi ^j,tb - rspppppiGmh 
61 / 65 )iLjli (&-<sir err ), eusmsuj^'Xi - pp^ewsiseiPeo, pirsir - 
^miDP, rSevppj - Ouiripiippwei), iHisjaei! - sSeV(^p<so t 
p r p uj r li) - pp^i'suPrp^Guj&srpi, &Qfjpe\) •Qld - Q&irebeOLi 
uQib. ' 

«^6irto.T ppgjsuu LSpu^fiifBeifleir Q puiriLeat— iu/S 

eu Stf <g &Z 61 j£2)ULO, 

r“ 

S^asrintT ppgjGuu i.9/ru<g55 : ®«(65«© s.smirefieo'HeoQtLjesirJDffl 
svgp ^y^su^ift<FsarLD. 

^6tsru>ir ppgieuu lS ju^Pms&Fleisr euiutSeHinu Qpp&te>j2issr 
iLijfiiu gpif ujitS peargu&smr® ^/sroa/sSaraJil® a96i)g5,2ei) ppgisu 

From Earth to Sivam each its form to see is 

Tattva Rupa; 

From Earth to Sivam, is each mala inert; ~+ 
Perceiving this is Tattva Darsanam; 

From Earth to Sivam, not established in them, 
Through Siva’s grace, one doth sunder oneself 
Is Tattva Suddhi, so the wise declare. 



NOTES 


The word Tattva is defined by Professor Macdonnef 
as (thatness), very essence, true nature, truth, reality, 
principle-(especially one of the 25 in the Sankhyan 
philosophy). So that it really was synonymous with 
the word Sat and we have elsewhere shown how the 
compounding and Asat* originally meant Prakriti or 
maya whose components were the 25 principles from 
earth to Prakriti of the Sankhyans and Vedantists. 
According to the Agamanta these tattvas are 36, 11 
over and above the 25, the authorities for which see 
Sri Kasivasi Senthinathier’s Tattva catechism. Man 
is other than 36 tattvas though bound in their toils. 
C4od is above the 36 tattvas. And the SVETASVATARA 
UPANISHAD declares “ As a metal disk (mirror) 
tarnished by dust shines bright again after it has been 
cleaned so is the one incarnate person satisfied and free 
from grief after he has seen the real nature of his 
Atma (II. 14). 

“ And w'hen by the real nature of his Atma, he 
sees as by a lamp, the real nature of Brahman, then 
having known the Unborn, Eternal Deva Who is beyond 
all Tattvas (sarvatattvairvisuddham) he is freed from 
all Pasa. ” (II. 15) 

These two mantras, by the way, contain the gist 
of the Dasakarya, and the several steps in Salvation. 

* The meaning is not clear, _Editor 
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The nature of each tatfcva that binds one has to 
be seen, and that this in its nature is only matter and 
unintelligent and that it is impure, and after thus 
distinguishing the tattvas from himself, and knowing 
how he gets bound by identifying himself with them, 
he must get out of their hold, by holding to the Lord, 
and thus purify himself. This is tattva suddhi as 
shown in this verse and in the 14th Mantra. This 
does not involve, as we have repeatedly shown that we 
should regard these tattvas themselves as false or the 
bondage as false. These tattvas* as their very root 
meaning shows are a truth in themselves, as also the 
bondage. We know how the bondage came about by 
identifying oneself with them, and the first step in 
cleansing oneself of this impurity, in getting freed of 
their fetters (Pasa), is to detach oneself from them 
(guana jpi ). In this heroic effort of the 

soul in its battle against all passion and the flesh, its 
true help is the unseen Helper, Whose grace is ever 
and always with us to forerain as the Devara Hymn 
puts it. Without its firm hold on God, this freedom 
i 8 only a name, we have shown in our notes to Siva- 
jnana Siddhiyar. 1 

UT1U0STT 

roMTL-SU 0Uli 

fl6iq«isj'«w < 2 *ajQ»CT«iT Wi» 

dbfif AT 

•In the same way as the word ‘Sat’ has come to mean God, the 
word Tattva has also come to mean God. ( f. f> & «u ) ---—- 
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v (SuTUJj^SM'Sfrf Q*llC§U 

QuT^sif ^(SuTiii ,d9|fci®£ Gdiiim® 

3,TIUfflSll SV> dgjOTLIl 3r^|i 

^j»l0sirj3jT®0sjT fflSpjiji S»ii3^. 

u/nu' ^)®en- iSwS - air/sp pp&nnha C®-©^ 

prflemr iSmmir, (grresnspSar airmri-M - 

(^ssuair) ;3;6Gr&5fhueo&fiU iun5!@60, ^ssru^uih - ^ssr^J 
quia (srasruuQii), iStyti - iSdsrQgtueo - pirasr 

Gfa-(Z/(u«ai_suO^/r® (LpiLijnS, §>™jD> ®wjd - GsuttfeoGOir 
lc. so, iSjbjoeo - (ffisuGu) 'StriT'XiAiriu) rSpjDeo, pirleem ® 
piTGsr - ^sstw^itI garni (srssn’juQii), GSuirtu ^sussr 
pmmin - (^iiii^asrti ®eurhpirfl-&uira,g Qgosi JD *%&ru>rr 

sSssrsi u*<&ir<zni, Q&tKB - lcl-m®, Qur^to Gutnu- 
@eLi(&irff5rpGjlasT sugunriL (§«sr$>, ^ibi& * 
GptrmQSprnfiiq-M - (dpmesrtru uu3jb@<zuupptrg)iM<s(T 
., ^^resni LSeir^ii ^pwuuriLQu) rfrr(BaJ@ujrr@®m 

<£IT60, ^OSTLLSi - k%GST Ui3i & $ ( GrG5rUU®Lb ). @sit 

eymrGtnw, ^®sir j&rsSeo - GsupfflGuir&tLrnaGrfleo, ®8@pp 

GurrG^O - QggG0etiuLnl.L-G3^ii ()• 

Qurnu eieirugi duiruS^ erseru QuuQggfpsr 

gisiTiEiQsL _ Ssnrjv^J- 

^eiriDir ^sbrsiyfliusoemu lupfi^sti jgamxiQ^Ljti). 

^eisr LDireS e&r ^tueoun euser: — 

1. /sessr @®GW® Gfnfcg) j§)@3srni/u> epstflGiuir® 
Q*ii£P gefitmiuiyih ^fSeu^Guireo ^ssrioir G*™gr 

juf >so)^^ii .FjsQfiiT® Gfizga gpsnpiqih 
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2 . ^sirtuppleisr pasretnuuunQiu epea&iunemjp ues>p(Lp.peS uj 
a ijbpfl®) siy-iliL/ QppeSiuecrQsrrssa® ^ji^ppirs^ ldlL®u) Qaaflu 
uQjsV'goQuir®) ^eisncrr appetisuek ^ffleSpprreti ldlLQw 'gi/fleugj. 

3 . ul^lsix pnearfrriiip SppeapQiu pt£rsnflpinirsi Q&irar 

evjSjQuireO ^ asrinrr' pemp# ffntipi py# poopi/ib fpeeip^ 

fpeapiLjii £ljpue$uu l g) STeaiuasrQaj. 

^Iobtuiii ppfesraauj'Ljui ^/Ssupn®) firpssrp 

£sli\) iSevrpi aS > LLani_uQuj 2 /ii Jsl&mru) pesr£(oS njessrQi—wr "j/ii 

^esnoiT prresr §)pis>ies)tr 31 & pjyfSip] p^l^esr 
^/rSlisg! ^jfp^l2esr ^ijpusSppjsuip e_a0r«9u>saiLMjii, gjesfKv ldso 
& p ^(Ejjsu ,s>lf5liig> &pGFl£gr ^ rfi i p fsIVesr jyjpusSppjeu(Vjii 
S-swaDtoaDiuiiyiii ^jfSeupi ^eariDpifl&eiirii. 

& P(3)iTGut§G)6ti pAfiir!-D 7 pevrUiovr phfliUEi&GffleisT Q6u(tp <s Q~ &&T 
0 ti). ggyojQ^sBsr it&& QtutasrGp sir!T£ gbildit& pesr£<strpfnr 

LorrSiu @&jp$ebr glQijeuty.uSIVssrp #!s»uu®ii. &uSJp/ sigui pg}u> 
e« r#a> pneisr ^(75 QpiupSiLf^ Q^iLiutueeo p&amiS®) eS(i^ipj 
jpjppea tretniuCS iv peisra'Strptnru>na& QstrGirsD£il(oUir6\). 

^pku>rr J&&ppiriLjetretr uir&pstnp jpfpQpast pi «em® 
^^eijppiui, cgiULiujL epgjsSuJsuySlp penrsnfli-.ppl'sir pir9iu @su 
(Z^irenrsssssressfl^iQso Ssullesr ^ir tribipfSpepii, Qpn&srpiQpmL 
®erreir ULpssppireO LDSilsuuf^ssr ^iS^eauSguii euigi pnsgjp 
epesuri—ireiB&ujreo ^ajauff tfan-aoiij $&(8jpp(Sju u@&nss!rpsnp 
■e$0uuu)- S-f&iflppeoiLC u> & p $. 
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ssssr® eptyai'getiiraj'gj iSliru^^ih ssirjressr^u^ 
J3®) Qen&wQunujQujeoT $%ssr,i 6d(Vjp^sti, 

ep(£i&lp6j2ii}> ^st/rS^^jcD @eu@nm ld j^&it uxie8ebriiitnL®u 
iShr&rrtd££jb(8) (ifisajodiu enpusrii. gev u>&)snn<f'2esr 

f5jb(T^ & & IT j&) GOT Ui, 

crvoLi 

Great gloom removed, one sees ( fns}knowing self, 
This is atma Rupa, It is Darsan 
When you alone do stand, of actions shorn, 
While losing self in Truth, one That becomes, 
This is Atma Suddhi, Agamas say. 


NOTES 

In the chain of Salvation herein sketched one ring 
is attached to the other, One in a sense overlaps the 
Sther. The moment one detaches oneself from the 
Tattvas (Tattva Snddhi) one stands apart, and knows 
that he is not dead, inert and impure body, and that he 
is an intelligent being. This is Atma-rupa. Then he 
knows that all the afflictions he has been suffering from, 
from the enduring taint of anava, like hate and love, 
are no more his, as he is Jnana svarupa, and the 
afflictions were begotten of his identifying himself w’ith 
the Tattvas. But though he can differentiate between 
non-intelligent tattvas and his own intelligent self and 
thus form an idea of his self, can he see his own form ? 
This will be thinking thought, an impossibility, like the 
eye trying to see itself. But still it is declared he could 
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cognise himself even though it be for a moment, before 
he plunges his self in the supreme self and becomes 
lost to view (Tattva suddhi). This sight of self is 
possible when after absolute detachment, one stands 
still without thought or action, like a flame undisturbed 
by wind in a sheltered spot. This is only for a moment 
as the next stage (atma-suddhi) supervenes at once- 
His momentary individuality is lost, and he indentifies 
himself with the supreme as he had just a few T moments 
before been identifying himself with the Tattvas. 
The latter condition is * 

and the former is ‘ OLcujti^^irm jp/aSCoftaj)© 

So that except at the point of Atma Darsana, 
the soul never retains its individuality, but identifies 
itself with the Tattvas or God. Hence as I have 
elsewhere shown the fallacy of the Buddhists and 
Prachchana Buddhists who deny the reality and’ 
individuality of the soul. 2 

sraiiut|. oii J. oTjif aiir(Kj)ii sti^jdussjj sui^.su h i T. i. 

3>siisfliu ust^Tsir Lti isjnsiiA a.0^(3iu gi®*® ®ij 

uaismtsiiT LiMinilu uiliiuiar gi0ai QairshCS^) 

GlfaisnaiSm s_ii3(5L ®iranri_su m.T (5 ixottS^d. 

sajaSuj LfiW'Sgi - 

ALLQmni) fjjj&iQLb, ^asnntrosysu - ^sj Tuurd^Sbir, - 

- ('■asps/rsiurc/mssr Gutr&ii/ 
&8mu)uev)L~gig) (sir^^i) Grsba/(^_si/«(®r5ti) - 

(a®)uiJl(m)eo) zretiGorru l 3lyu^^misSsaiLjiit, pirssr ^iu - 
larii]err srr @irGear gt sir sgjiihuis{. rSesrjru, erySeo uesitr - 
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- (jS&ra(§@) S$<nj(oUisiifliufr&, 
-'Qisrrew® (Qaieffiuuil®), usuauh - (Qurgiefiiueo 

smuff GetuiL/tii) SL-’Sutrp&fkemmmuJu.ienL-iu g\5 ffiifhuika&tr, 

eflewi® *3HS<so ustmazrt - (SsiJQTfa ftikiQs &ir js$S)/i£lili}- 
O^iu^j, urrfluureisr - ^ptr truirtz SpQssr psutk, $©a/sir 
ermgi - §)LtupjD (^(gzprpSaQujmrii, Q&diemsuGiu - 
i3 p $&8l8asr erji i $©cLm^/5^®ffis/*?@®i>, ^uHifleo sirsm 
i_eo - (^%’AjLnn') gj<sisT@5rjfloSGiso /J/r/f^^eb, 6?&/©ud> 

^©ti) - ^a/©uti) sr&sruuQti. 

@©iieroui sir&pQpii, auSgu ^isvip eaiJ^so^ petsjjiqui 
eSsaruSehrfl Smgi ^®EsarG’</> ^tsrwir ^igthuE 

a %xr$ pasr&f&j Gs»(rr?s& airemGeu appetievehr Sjp'Vesip p&srsu$a 
u®pjo Spurn. §)£%*t ^fkurr jqfleugi ^©u“. 

g),f©ai©u(?u> ^dsriDpfl&mpsnpu ums^ii. 

Becoming all forms, of the 
* Form of the beautiful Para, 

Whirling the Soul in birth 

and death in mala’s noose, 

There is One who doth remove 

the sins and show great grace, 

To see this One, in one’s 

soul bright is Siva Rupa. 

NOTES 

The soul regained its true form, when it detached 
itself from the Tattvas. It stood still for a moment 
and plunged itself in Sivam, Just at the moment of 
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the plunge, the soul gains a knowledge of the Form of 
God. But where is to be seen? Like his ownf it is 
not individualised. The soul could however distinguish 
itself from God- He is not the sinning and mala bound 
soul. He is one who, joining it to the wheel of Samsara, 
by giving it Tanu, Karana, Bhuvana and Bhoga from 
may a. lifted it out of the deep darkness and caused 
malaparipaka and appeared in person as the Parama 
Guru and showed its grace, and entered its heart, of 
the size of the Thumb. And all this He became as He 
is pure chit, Parasakti. This perception of God a3 all, 
all is Sivamayam. is Siva Rupa. The importance of 
the word Sivamayam, which every one prefixes to his 
writing, will thus be apparent. It is an experience, and 
a great experience of the soul, which we should try to 
realize in all our actions, in all our thoughts. With 
this idea fo guide us throughout, oh, how well our 
actions will be transformed from being Ahankara into 
Siva Akara. Then no evil will flow from our word 
and act and thought, but peace and good will, kindness 
and charity, love and Ananda- 3 

us»ira-uS,fl«) uhQmi»5i'3c*i«i pp$&fp 

UTTUI^l— QtnfBl (IfJilMli 

s_ss)Tu3jDsrsirjiJsii 

si|s*jr«nu.ii5?'sjr i£s,pOps\(\ Quir06n(as>i3(j;«*r fisZi t&p 
(ypsQp GuiTSiir^l Tr^SVllSssfiSU $ X SV'TJjl 

rtjsirj>(Lgjs^ 5 ir pp i|=b(«ie ujt52c& 

Qjiiflsuifliu ujiDirsirjs ppSip 

i s jnjiswTirmtai, jsjt icjii) j Qa=UL|ii! jyrSsu, - 
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ijanir - ffi&jffpS}, SL.u3ifieo - ^ssnoiraSGisflu-turrsk 
erssrpi tiT&srjriJ - *L_£_/rJa/ zrmupi, <mp - rSiw^ibui^., 
i3m ppi - tSSsoQujbpjp, = 0 / 19 . p&ld - (S^ajssrpj) utrp 
LOirigii. uirirudh—tii <sTih(pu) - uirirASewp <sr@j<s)Su..(ipLb, 
UdeuMn UJ Gprarpsopi - ffisuGha sSsirmi^iluLif.. 

3 h.u.eo, (Lpaib ^gj,iM - (S^eussr^) (LpsELOir^ib. a .®nr {gjpip 
fr&wpiQsu - (^u(Sutr(Lppi ^iji 9sipisjS<sutrap pasrinmi. 
Qp Gpif&srjryQasrp oppsosussrpi) Q&iTeoGpaaL-iwairp 
e3m&/£(. old, Qpi<)- - (ffisiiGsrpi) (ynpiuirtpih. tsrsisrjpi - 

erex jtSsusflpLbtr&, ^<siieijimmiJhd3?m - §leu®piaaii).6ti>iMUjirtj> 
S_S3D7 SS>U)SS)UJ t iS&pGp<oifUh pi - <&J (GTj G & (Lp p SS) p 2L.&&if]&(&) IX) 

(LpenpuStM ana ippa samiQ, Qurqijerr - pssrpj ■aipiippth^ 
Gevpi <gpsxpi j$ - p&rflppi r3s(fisupj iSrsiQ, panir 
(ippsSeo - qppeSuj pppisuiw&GSstT /r© &>..($. pain Shu 

&&6virevpmpu96b, Suird/rj/ - QuinprspirLD^nb, r38svu3 
^ssfleo - GsswscirsupmpuS so, i3<Msoirpi - QuirqpipinmgpLh, 
ppuss)if u3 so - pssrp] <3r 3>p ^9go , i3@st mi (j-pisptr pi „ 

LDtumi&i ‘ ^gya/Jb dltnxu)’ srsisr jry Q&qjj&airLOGpLb, <pp 
L/pGm =^© - §]sup§9m su'Smi wmrS, QprflsiirfUiJ-*s)i j$pp 
sq^miMiuirSnu, umc>rnsri>pp$GO - Ghneoiresr -^rs/ip G)&ir(Wj 
uqxp'SSiu ^&/«yy®g 5 , G&irpeo - ^lupanumjir pGev, s-siise»to - 
s_OT ssiLDiuTssr, (fIgiiqx pifl&ssnb py, - S^svpiflff&srQLDosrpi^ 
pireo Q&UL/Lb - qsijirmr pireoa&r Q^irec^nh. 

iDstisuir&'feisr $«« g$ fb(Gj& grrpssnDirsu u^firssrpsap 
‘ eSpluuip. ’ B-ggiflas ereBrqrpiT. epgifipeinp. ^jevfl £ y«b 

meenb 6pgnbQurrg) (ST/irenr Q(G£ujuu(&)Ul 9JDibgi i§ebr*» 

sppQsuemQib. ^skdp&) usGOaun&'Bsisr ,f twanga, pmmevriD u(8ju 
dijES&QsuektqjQiftiutrfZVjeO (ipp&> su(?@)® @<S 0 )© iSpaisjiii Geuestir 
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Oti. ®g i8jb<5GpsajD. @®b«wu) g>&(SPsajDW& $£>'$ 

QPORJDILI& piMQpar g)s»)iLiL/aDL_iu6Br Qsueisrug 7 «5OTT®0ff/rsff *. 

Guppp^eo ^ehrusir psk (?@)® &.t_<6»)uj Sp@u> <y> p&ssutesr p 
psar£@ Q&i(^g£ SHremumlL-iruHX) ‘ Sfsudetsr pirear ’ siear^ 
GQgLDirg iQo^aisusjr jpjihsurreiirwtrQsun® ^ebguil® ^jpdsr 

sul^IuSQ^Qiu SpSfTrf^r.- jyGpsS ptoira; @)w($ Qpp<keuG<es)® 
e.i_(CT)aj ifl«ar^ 2 / gfSSebp ^asrtDH pdr'Sesr pqLcQppeUsugsa® 
Gsutysi g*<W)m£> • prrGetsr gsuehr ’ erek ^jnhuuf. j>ji'c(ippe 06 H 
Q^)® eprhguil® gsudirsu^luSb Spp&>Qwem®ih. ®g(2*j 
'OppeisuQ sbj® S 7 «@>© SppeOrrih. @gGsu & sup if! Gear in. 

jg)<ffflsL piflGm(Jit> ^eBTLD&pglenuJu uiuigth. 

Qif^uL) gDQJjiieaup pefrsueksaur'-DiraS glpehr sempeaiua 

0«®«®ii). SjgGuneO Qpp&su&r gmmesrth srs@)© jrjy-eaifiu 
utl® §arrp ^eb wrrsneup pair eyakessrLDiraid uieopemps Qa®u ^ 
uear, 

metisunG'faiT Giuebpg ^smsuiDstpgim euirG'fasr. <2 ®ilho 
sml@uuLLL-68i-.pghh uuSp@ euiuppireb jyeburr Qp&rssrnp 
pireb GsitgQuj unGpempQtu Gen£@ &jb(§u>. ^iGenssCSai 
mstfaj uG^esr. gjk&j/rG'&zrGiu ^irpneph ^iresrQpth G & <u&G*esru 
u(§pga sn^iiua unuiaeijmrireSp® erg. py,a(2sv (ippei aCigj® 
Grafts)@ $eb(jtj , so ui6\)suirG^eisr if®®u>. 


The Para’s stand in soul, of I-ness 

and my-ness freed, is Siva’s Foot, 
Where one sees God in all and every¬ 
where, that is Siva’s Face, 
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‘Hie Bliss that is past speech, 
that alone is Siva’s crown, 

This truth perceiving well and 
seeing naught else than God, 

Not sliding back to earth and 
like, not standing still, 

Not plunging in the thought that 

he is God, but sure becoming That, 

To unite with that 

Paramananda so unspeakable, 

This the Vedas say 
is Siva Darsanam. 

NOTES 

The experience gained in the seventh of the 
Dasakarya is carried further, and a closer, realization is 
reached in this eighth conquest of the soul. There 
are also certain dangers to be safeguarded ^in this £ 
experience. When one matures in the Sadana, there 
is naught else but God, he is likely to regard himself 
as God, which is Aham Brahma Jnanam, This will 
not only stop his progress" further, but will lead him 
back into the wheel of .Samsara; and thus alt the up¬ 
hill work achieved till now will end in nothing. On the 
other hand, he is absolutely enjoined to sink his indivi¬ 
duality into the supreme, getting cleansed of his 
Ahankara and mamakara, and then God’s grace enters 
his sou! which is Saktinipada- This is PAN A or SAKTI 
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and God's FOOT usually symbolises God’s sa&ti or 
grace. The author follows the description of the crown 
as given in Tiruvaohakam (I8,i) “ GS&trSjuismil (yniQ&rreo 
eSjb Q&rreoisSjDihgji rear earn ” “ Wouldst hear 

l\ of ^is bright jewelled crown? It is glory old that 
passeth speech. ” 4 

st liO ut( 1,611 su^i JiuQuir 08 sHU 

Q»iii^iica.u5iir ^?siTd.a.sMriij.^ij.siisijii3Ti(g ( slesktix ) 

S^UlS615^10sir *«KST(iJfflsU^ JtfSWTSJmi 3,«RTlipTil((3j) 

a_p ijGl^sfcsviiiii) ^>|^(ss)(3sv> upi/i 
£Ul3?«fT3 : Q.SRU SU^IlheSl ayCiSTI c ^2sSTULlLbd)|^I £ir<3sjr 

^01X1 a_SSSTT3H L|S)uL|lbd>|J^ pit(SsSf UJT0lh 

6ruQiJ!T0(gir5ii) ^iswjaflisuSsvi QiusjrtSijbjsu Quir0(3siTir 

ipsniusu^iCBsij SiaiCSiUira.ii sr «)iii>^5i»T)susjT Qlct^3uj. 

• ((lft& e baiGigj® sriBig)® r$ isnorr) 
rS>,tuuiq. r3jbQLbGuiT'gi, sru'au^^&rswb^SL.ibnSiq-^ith- 
ereiisusmau i3 a liuam suigi ^tr^SS^^Hb, <&iu 

Quirq^Ssnu urnrJjgj - <s>ismsua<s)fleisr |§)ujsi>6<»u &.errsrrsuirjr)) 
S-mrirrBgii (^siwoli&Ssit un-h) ^nsi^ GrtujgiLb - =sys(osniBsideBr 
o j&wiriu rfl jbSd&sr JO, a-uS/f^&srasffiwr© - ^,&srLCirs<ssrfi^r 
£Q)nj6\)as)Lj ^errerrsutr jp s_sot Hri .j} ( ^uup &&$tfiujp«s)$ 
iL/ih- r§a52), *3i<siiei)u3frA^GiiMki *%ib - pm?m s>9ujpl9^^ 
QtiGfTiwigQasTjD, §>ulj ggjso asmQ - GpUujbst) !$(§ 

su^erfl®) (prresr) s3iuirui3iuuar iljl-m&I, SL.mres)i:o 

amrQ - ffisiipzdSsaiGitu £-mrihhgi, ^jis'S srsu 

<s\jiTLD - jo wmuiraesncisja;8srr sreinsbirLD, 

^jUtsts/Sai upnSGibiT'iSl - ^siisijmrirmistiu L9uf 

■ Qsirsm® puiSBm QeiueuSiib - (iSjdit @&srs(Sj) 
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'SiS 1 £ ! £®»@iLiib ( §frp#9s>piLiu:) QfiLjaisnp, ^jgiGeu . 

(ipg'M'Mjlm (Qff liiSasr(np^ssrssr&iih), iSSsstul/U) - (•%rr&ir 
i3 jDQTjacg)# Q&iuupih) ^iQ^iiaSsn, ^gipirGasr - 

. ^DiLDQfi^eostjCS'Ssr (Q&iuSstrrQjjQasi sarst/Lb &_<ssar irrs<%treo ), 
<£(VjLi> S-mrirey - ^ssu-Oir) ^rr aS)aQm jd 

jSM&SstTH/tb, t-l^lui.jlh -r (Jgl&QTjtb) ^tkiaSstl LLjUjl 

*9i$i ptrG&si *%'gu) - (pzsrjgi ^%it&Sut-iih j£iatrff§hi/ 
Len a GLasrjr)) Qairtsirueus&r) (<s>iib (tp^soeuGm tun suit m 
^smatuircc ^n@ ^-ssneir) sr ljQljt(T tjqsnfib - sr aisuenmu 
Qutrq^sira^tb, tSi&n&sij £§)sb&.o srea/'' - (&sn 8 osru 9 ssrjS 

jDLii^.n'Qeueisr jj/, ^ib^u QuirQ^Getrir(£t - ^/tCfjp^su 
®/G(S 3 j® <Tn_(.f, {gfiem&ai'gjiGeii - ^/a/asr usmPtdeo (£!jnpSsoGuj, 
4§)s ®fftsussr Quart/} - Gsu^^sunaLDrsisEerr, ^euGm/rad) 

sr GguLD - fflsuQtuiraib srdrjrp Q&frec sy'u b. 

iSirutSf,# iiaeifiehr ^/iusiismu tL/sm/rpeoirsn^t ji/etususQetreOeV/ru) 
Qp ^a)au(g)a) Qprrt/!pu<8sueBrtiietir t$/ pmcnsp Qpiri/jputSsnesr 
r ®«Bj 60edQs>,ebnJs&)is/> Q peifl suit asp Q pifl peti, 

Sj/snun’SMefPieisr ^tusimu iLjsmirpeiliraii^ ^esisassetflek 
@/r»5r>s©//?s»(!Js0arra)«tf(rii QppsOauetirg) (S^irettrdStfletnuj 

sartrsti G piri/lpuLB&jesreuek/}p prions p Qpni/jpulSsuesr evstisti 
Qtiuebtussipp Q petf! softs p Qpiflpin. 

QppsnsuQ 0 )® •sj&qsvjQ rfUssr jr> ^ebrwn pi/sasSsapumfluSei) 

SUQgaUlt £jl Sp/DGI) 

^sapuetnsfhtSen SppeOftsopj sis p ekthiT ‘ $Qtu QtuesrsQsft 
S<xsrp j< QsiuQair(iytu/rssSeir peiris^p Q&iuiuuu(B<j> ^pioQpQio®) 
s Minb f ©<f(un|(S 5 Q&tuQ>eo ’ sresrgmb, ‘ f(?aj LSpemirsQsinsikr® 
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Q&iLisS^ Q#iuS Bar (fftunseSp lS paired srssrigj a i(Ojia {g£)p 

ll®£> iEi&iGfjfU> /§ Q<9 : iuiL](&fiG)&m(o ®) lSI[B &>}s\)%gv * Giebrjpiw \piea 

€0T (T^^GIT UJ606\)'gD epGGT 60) piLjlEJ &(/7}prTlJ)60 peST^GSr (ffijb&U 

Qu£H SuQ p. 

ngu $ppjb(8ju uiuebr loneaivtseBOpm sebrw^ssQp 
unni. wnsaiLi ejebrpgj ^ peer smfhuu>n8ai usmid 

eunffi'SsB7iLjii>, GegrLDQiDesrpjp ^srruStu &nrff^esnLj(Sii>. 

<f£«G»au Qppso&jQfoS)® «7<5(gs)© SppetinSuj Qeupiff^enrpprr 
st&is&GGipsiiesrgl uessfl&p petiirQuj PieuQujirespp^gpin su(njij> 

uiuebr Qpibi&Gi) ^ssictr@iu uir&efiQi ujhijd, pebr &r6&Gii6®m 

{$rr&atr«(9iE>igiQluir®i $)tQgi Qfipeoemebr pebr’&asr# Qg-niep s.u$iflebr 
sew penrps erear@earniks’^efuifib ujSuiSIppii sjp^otsrp p&rrdi^S) 
Qi—iruu# QfJupn Spuebr. 

Whatever befalleth one, he 

sees its truth , 

His self who doth it sense, 
and what transcends, 

The grace beyond compare, 

The Lord Siva, 

And views all that befell 
from that standpoint 
And sees that from same 
grace flow good and bad 
As do all sense 

and sense-experience, 

And knows that naught 

can move except through Grace, 
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And unites self to Grace 
' that is Siva-yoga. 

NOTES 

All the published texts give the reading-Siva Boga* 
in the last line, but it is to be taken as meaning Siva- 
yoga, the ninth Dasakarya, both words meaning the 
same; and it has to be distinguished from the tenth , a c v 
Parabhoga, When one reached> this condition, he'],— 
not affected by like and dislike, nor afflicted by pai^n 
and pleasure. He knows how they are caused, then 
are of the flesh and caused by his attachment to the 
flesh and he is not the body. Further becomes to look 
upon them from a higher stand point, from the stand 
point of Spirit. They have no power in themselves 
to affect souls, nor the souls to be affected unless this 
Chetana and Achetana Prapancha is willed to'move by 
•the supreme Power of God. All good and bad-ultimately 
flow from Him. He is the Final cause and cause of 
causes. And $ie final surrender is made * not as 
I will, but as''|hou willst. ’ This is the AEPANA. 
SIYABPANA, set forth in the 10th Sutra of SIYA- 
JNANABODHA‘‘o’®!®)© (gmjDUGmfl iSjba,”, “rose u>nmmj 
;$68rGl(g9® a/6U aSSssruSmGjD ” when the oneness, advaita 
union, is reached and all the mala, maya and karma 
lose their power and the final conquest over the flesh 
is reached -Pasatchaya; and the soul is landed in the 
bliss of the Parabhoga or Siva Bhoga, the last of the 
Dasakarya.- “ utr&mi&ipesrQT?jb u^iuirih." 5 

* Evidently this is a print mistake. —Editor, 



llir i S3,ili!3iSH Q-XIl'lpi)-ttljllij Q*T*S>TSl| 3.61T jYI,U ? 

Liu3sir^!n_OT)iii Qj&«5!tiJsbscir QjBj^uuSijDiSI siiiflssjui 
a^irfJQjfrjdl a, uiSfcj .gyib fjSilvia,sirstii, pi!j_g)iLb 

iSsuTa.Qaisrrsjii Q^iusoji)J)J3i aiTsw^i^isuiTiii |Sjb®«) 
jBiraisjr^siisir s_ i._m) a _iiSi rui a_s3OT(5 ijibiS J6i—ijjil 
cf,msi?sn iqjij iBTfsgaia 1 Qa^iuar,! 

(aLI^LD^D jSshj$Sil?SSf$b ^IT(g5)3.® aSfJiSlIsiT 

Q|J0(3,®S)J (aUiT*(5,IDSJTLI <3lJ3rGljB^J <3jjj Jjl 3 S)1. 

pfTetST — JOLJ'oyiP 1$ SOT pSST^(p (of(5GT ffllf 

(ol&UJGO ^SIJDJ)1 " ^£>1 oilGST QfjGfC IT E\) ®) 6V p] 6£>G5T6&)JDli-j(tot) (ol&lUUJir 

(so)©, <= 3 >/jtf rSjbShso - etppr ppsiS p &Lhut5pppr&) 

(yspecensir $(jT ) <siiLq-&<srfh5ti eraLDirS iSesrjpjQssireriaTL-irev, 
urrp&raaerr Q^uj^iq-.^iib - u/rsuasSirff Q&iiipir spus, 
Q air 8 m aerreij asrri^ uuSm rfhq- 65 )iih - QairSso aeireij &lL 
(3jis)~ uS&neuaerfiiso iSesr m? epib, QisjiS *gieoeoir - rsebGleoirirpaa 
useoenrrp, QisjiS uu3pr^suifi gpjLb - @! Qiuirq^aaima?^^ 
Q&ujpi smipir^nb, airpiQrsnS puiBu^rnnh -&ir$iutr&irirmi 
aetfieo pennS^s^ib, peugyam Q^iu^u^^iLb - (^mr^iib 
uev) @ jbp> ®s 8str& G&uuprr ep l'd , (^i&jenrresi'icsrreSwsr 
a-i^ibiSeo rSsQ.pih LSpirjrpp (LpsqjjoiiGapiLiih), ^enasr 
e_i_eo (^%dj) - ^/a/su/rsarLD/rCSsiy s^isnira, mirpasr s-u3ir 
^j,uj - (Lppeosijesr (^euesfu^eSesr) &-u3p~ira oSasrjp, s^emQ 
s^jdeiS tsi—iipi-erssrjp QsuremrQi, rsirtso) GurrswaSsfr 
a/ib - cSpir rrppeiS Sesr a Sl- rra euq^ib erecenir eb}L—tuima8srr 
iLjih, piresr Qaiupi - Sen Guns lchtsS, Gupur ^jd 

iSssrpi- peer ^Q^enu^ ^disnrrm Lcirstneu <s8l..G)& asnirpp 
eSrisr/fi, g^suSsor - bfyeu suit esucnremeu, prrasr erSQenasr - 

^sipasr $.iUGOLi ffinSpii Gpirsisr(rr?pi joispi rSjbg) 
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co/rjj/ @<53r&ji G3iuiru&&£iar ajir&hiQ a/0 sum. 

Qj&Geu - ^jsijsijsssr stsiw'Iiu, QuQ$'g SsukSutslo - (3 lo sturm 
^tsuluirsttb, srstmli (Sum- QisnS-erm^p Q&ireoeouu®i.b 
s_<u/r iSSsoiuirli. 

Qpp&)aiesr ^sk'jureijs^ gi/ rSeSssms Qsiue\)s‘2etr eSeirsfgp 60 
smLfElQpu&inrtb, eSetrsQsireifl seosp sem eS sir sQsrreifl ssiiisp 
QuirfVjHeirQuj urrr&iirjw. gituutg. ^Gtsrintr sg0 Ou/r02sr ujn3pp(&j 
QppedeiiGsr gifeusnirssruinetBsu tufskLtg-pgi gg/uQurr^eifl^uiSi ss\lp 
pel (osi/sair®J>. ^snsugp ^.ssruon epQtj QuirQfjHsir ujfSu^ttQuirpl 
QppedsuES))u> ^SjsiistirrasnxinQsiiii® s.u.esflenr git jit/SpsoQsitemQtb. 
Qppelauesr {gjstisuirp fS pel siregnirTpusirerib. JgaifaS a sssr uf-epi ai 
siremi/yiusirirQu> gfpGpeSp Sfaieatup Opstfluu eSetrG(8jii>. 

^Gsipusetsfi §p(9ji}> ^skicrr Qppsitsuegnsrsj &.L-.Mrrse>]tb, 

QppeHeuasr jtlpllssr lu'plL-tq.p pg (Sptgtb »..uSl j n^.(t^uu gtjeti 
synersrLD,T£i:s(3j SsuaSsi) eSt—tutcireu jg gtltbrippinsti'Setsr. ^(gvjeo 
"fcppeienuistsrs strsmugi e..uQelsar Spoilt gt/sjsturekuurstur ? 
jy&leOgj &-U$Qir6Br{@jb(&ji£ pudenrujir ? eresffear ggebrinrr ^jgSsp 
Qpebrginb ptrasr jiftStepirQenrebrgitua tSIiflip/Stu Qpig.turrps>ttrgit 
{§)@evtrg! gtifShst\uD ^eirp2esrQtLiirssr gn tsSwnoeo eggirnGts eSt—uSp 
J57# Gl&etiegQ tusks. srmQsu pisp j^ektuireSsk <2u/? (Tji-l.® 

Qppetleu^gtb psk^ssrsssm(Sl a.usi/) ppsstiQ^th gt/ ppj a9 p iSHetiGsiiu 
gtieueutrekiDi! j)/(njLLs6mQsirem(8 umr&(8jtb. jg£)uuty.uJir& Qppstl 
auSsar(?iu eSu.tiSs^u> gt/&ja.irekwrreSesrpg lS sn a p pQpQgeutsmptiftb 
^jstismTsktuirsSesBututrs iSekgi> gtiiboppeistiQeisr sjekgitQsueiretjek, 
^sststutrei g>jeiistitTekiiiireil&(aju l$ it nr p psurrp'VeisiuS&l'Zsu. {g)eusuirgu 
uteOiBsQsrrsieturuti SesQsu gt^isuirmtus (ip psOsusnr pg s^usirgpetap 
SjtSpgpui sipeksskx iSpnrt psgu> ^S/lSei) pQl@ 

QsiLnju>. ^glQst SstiQutrsib. ^glQeu @euu(cug}t. 
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|§)&$ (SjetflsiDS Qunssr^aieosnus, sulLl^it^i peisr agietr e(rL-.sS 

i&pugjQuneti ^JesjjDsuear s..uSes>j J>j^5sst {gju jsiIl/ SrS^ii ' Qpireisr 
0 >gt <g)/pfleSp&gJ i8jb(3ja>iTjsii gsnrjp sSiunu&p aperr ~gQ 
SjDiJ€ur ■ _j 

Even though one commits heinous sins. 

In murder, theft, and drink indulges 
Treads paths which he ought not to tread, 
Gaste rules defies and makes mistakes 
Atones with God, self action lost, 

Our Lord doth convert sure his soul 
Into His Body and own soul 
And then it’s He who eats and sleeps 
And walks and transmutes all Bhoga 
Into His own, all difference lost 
He sure doth make the Soul Divine 
This is the path called great Siva Bhoga. 

NOTES 

When the soul is finally cleansed of its sin, he 
dwells in God, and God dwells in him. He has 
absolutely no perception of any difference, between 
himself and God and other things. He enjoys the Bliss 
Supreme, and he is not even conscious he is so enjoying. 
In this condition, while he still retains the body, be is 
called the Jivan-mukta. As a result of this physical 
covering and environment, he comes into contact with 
other physical objects and things. Actions necessary 
follow, and whatever they may be the jivan-mukta is 
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not responsible. No taint can attach to him, as all his 
TANU, KAEANA, BHUVANA and BHOGA had all 
been converted into Siva-Tanu, Siva-Karana, Siva 
Bhuvana and Siva-bhoga. The only condition is the 
soul must lose all sense of self and the feeling that he 
is the actor. Then all his acts and burdens become 
those of the Lord. This is God’s great Atonement so 
wrongly understood in Christian teaching. 

Saint Chandesvara Nayanar’s act in felling his 
father, and St. Manickavachaka’s spending the treasure 
Of his sovereign are mentioned as instances of the 
principle herein enunciated. * 

a.®® GmQQi5j8<s3Gtrai&ic ctpjbjSujgj. 


* We are greatly handicapped in the the proof-reading of the 
English translation of Kodikkavi and Un?n (liner iv i In 1cJ: am . as we 
had to do it without the printed original; and, in conquenco 
We could not make bold to make a few corrections that seemed 
necessary. —Editor. 
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* urruf uj (3@ir ! &l£jru uirt—jbjSjn—®’) 1933 

19 f3(nj&8>K!!j&$Lj Lfpirmrih 1933 

20 ^nssrarflem^ 1934 
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23 usm L-ir ircLpLbwmflaQarrsfteu 1937 
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33 yj$ (§($(&)rresr&LDUibjS &6uiru9&erfleisr \ 

ajprGorrjziiih ld®) uir&ir mi&fsyih b 1941 


3 4 smsupgtshseuirsisrQairaSeo Gpeuirirth ^( jul / s^d 1941 
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38 fSqjjanGuiutr jbjQlp (S^euirmis -glqijeiirr&'Sij) 1 , 

^Q^LJLjaiyD j 1941 

39 Ljerreifl 0c5@ Qsu^tru L/irirsmih 1941 

*40 §\p$trtb& en&su &9(®j)a9&DL_ 1941 

41 r5iretisurr&ifl@§2ir(!pw<gi'[bLi 1 5'5(]!gjajrr pr&$mLQih 1941 

42 *$j > &&irGtr Ljsr £; ^eoioiipreotrjyj 1941 

„ ^T«»ri_jrii)uPuL| 1943 

43 $qjjes) 6 inurr'(r)jr)ip pMeiitretiirgu 1941 

„ !§)j«BIl_.Tli>l_lJ3uL| 1943 



Qi?. 

44 

45 

46 

47 

48 

49 

50 

51 

*** 

53 

54 

55 

56 

57 

58 

59 

60 
61 
62 

63 

64 

65 

66 

/67 


Qoiuir 




uj£ eiUL9pLDSssPiurr ^q^sosu^irpiynii _ \ 

&rs<$ir&e8Qsusts!si utrsyLc $ 1941 

giQjjUjL-itr to QldiU'S sisrirsir QjsgiiTthgi . j 

ic&trisn® ^Q^afismpii^iT^isirm ) 1941 

1941 
1941 

1941 

1942 
1942 
1942 

1942 

1943 
1943 


&euy,28rG3$ 

ajwsu/r j^ilLi^it gstsiS^S 
Sj^xa; L-gfT a-so/r @upstair ujL-eir 
$Q5uuirt—6oa6rr 
s&iBiriLi'Xir ^■ssuei ' a&r 
psosupeoir 

GhDiiixstsar l* ld ^peoLb 

& jgeoeupeoirjy 

iStjjlQ-nnS efistrai&LC, 

Srxsiurmir mireit utmflioirSso QpeoqpLb eu&esrqjuh 1943 
- ' ' 1943 

1943 
1943 - 
1943 
1943 
1943 
1943 
1943 
1948 


r- ^ . . 

xxeoxeoir euebsSiMtrSso ^peo(y>u) &ss>pu^w 
xmfliregvyg} 

(Gj^pir eo@ psoeupeorr jp, 1 
(gjpisana-s ^eoeupsorr jj/ 

^©L/a/ffijr^ gEsosupsoirjry 
(B<TT,&&i—g±itp ^sosopsoirgji 
L/«jrsr/?©<s© Qai(snj!r& psoeup soirjji 
^©tjusur/j^S/rsfr ^eosupeop^u 
Ujiprrem® <=gi— © (Csi’/r 
e&luurxsupuSxGtr ypPssarib eSifleif«s>piLii—pp 1944 

GhAtuamrL-tr&sr ffi^EjSirt5@> lAarrisir® 7 

^Q^qpeo^/D^^Q^xpeifT nSa*,£><?ffiasfr ) 1944 

ffisuasTjiresTGuP'S (gppipxaLLQenp 1944 



q. iL&tr&thr8 ptr ostia 

% 

ij-sc-jj *Lii5ju]6Hiuj5^l* ^iramiui)^ ufumifiiu 

«a/(ru9as>r(ra) Osus)fiiS/_£juLl/_«!»a7. 


(as. Quiuli 

68 qrFjiT'Ssr&Lhuib&r eijjfiiiiSSuj <§Fjr6$rei]&»p- 1945 

69 tdsiJUiJijr&ir&tb ( ^mjQeoGhijir tfiQutuiruL-iL-esr) 1945 

k?0 <s©i-C(L//r *%(£&sr j^recrSSoViuu 1945 

71 L^etrefUQ^s^Qsu^ir^ I@(t}juu$£!ara3<zrr 1945 

72 LHsij&treuirsmjS Gpirp^p-iwsm 1945 

78 SlpibupgUfiTjuuJsl&rBi&'sir 1945 

74 ! $&Btp?sss)ZLprr ; £$ ^q^euQ^iLuir 1945 

7 5 §2(nj ( 2®jLL&eir& ^q^uu^^misea 1945 , 

76 ^r§Qmeoeusru3ep §}qijuu$&ih 1945 

77 Sjl(irj&&y9uu[r8sc 1 s ^(j^uu^Ssrsiserr 1945 

m 78 SjlqTfKiremp-mirp ^Q^uu^^isieseir 1945 

79 p(njic,L-iir *%(gssr ^euGssfiqpeO'sGjqijts'reir 1945 

80 irsir ljit@ ^(^uu^aiiiseh 1945 

81 ~§$qijtA(3tuih$[ruuetrsiflp §i(njuu$3ih 1945 

82 SlQTj&giQrfisfdp Sjq^uu^Aiiiasfr 1945 

83 $QF)Usriiiaeoak3)Ui-@ ^qjjuuSl&iLatsir 1945 

84 £3(iija(]!arr<otfle8 ® §}Qjjuu$at5i&6rr 1945 

85 ^guu^ifflssir 1945 

g86 ffisuigjir&jrQur;SLb ^%m§i!eo7>!LDir uS^uiuituli 1945 

87 (S&irwGurrjr eiSp-^ii 1945 

88 I£($i8gi 1945 

/89 &.Qt)p@{rirdaLb 1945 

*90 ggrsQpap'Sg) 1945 



Guilit 


&(rrjaj,u) 


Qrs. 

91 &£@&efyui-Gi5 jr 45 &@jdui-I j 

( ^0(ip0«/r p^iuumL.U-ii—ssT , 1945 
i'92 ^(§suQ^L-Uiussr (^isjSsoGllit £#G?L/i//rru<_/i_63r )1945 


93 Q^sir^^ofieoSsosLiiruSeo SHqjjuutSsii 1945 

Q4 ytf; ^ 6 OTi_/rs?r tg($uutr0S)su 1946 

,, jg[jffjijTI_TUl Mil'll I 1946 

95 $3(njsse8&sir(iprr@ §?q$uu§}su) 1946 

96 pq$tAi-jir *%l3sBru LirrisrrSso iSiremriusiS§$&m 1946 

97 ^q^QmeoGajeS^ ^q^uuSlsih 1946 

98 $®)aeuj£ujirir 1946 

99 @siry?}<5 §H(rrjuu$siEi&<5rr 1946 

100 ^(j^sGsrreossrr <i (j}(T$uuf£&iiisGir 1946 

101 ( © 0 ‘S 00 S(r@^,s ^0Lj/_/pa/E/<55«r 1946 

102 ^(j^ssmussinL^^ ^(i^uu^ssiseir 1946 

103 ^^uueotXGii'Ssfssir ^ $Q$uu!3srwsGrr 1946 

104 ^ 0 Qaj«oiira/rtl®^ gqrjuuGjsrsis sir 1946 

105 Ses)ifi^^(^ssmL®uu&T<sfPi^ ^(j^uu^slc 1946 


V'106 oJfgpOsusw uir, GsrrL<)..sseiS, e~<si<!rasnbQmj]$ \ 

oSsitssl'd (*$j,(5i§Heti GujirySGutuiruLiL—Gsr) ) 1946 



